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The issuing of properly worded documents relative to racial prob¬ 
lems has not been the difficulty of religious bodies in general or the 
Catholic Church in particular. Roman Catholic papal documents of more 
recent times which condemn slavery can be traced back to 1838-^ A sub¬ 
stantial book might well be written which could cull the collected state¬ 
ments of various denominations condemning slavery and more recently, segre¬ 
gation and discrimination. 
Words, then, are not the difficulty. The trouble rests in the 
degree of practical action that the churches have been able to stimulate. 
T. F. Pettigrew, a sympathetic critic of the churches' racial failings, 
eloquently speaks of the "enormity of this hiatus between lofty pro- 
2 
nouncements and lowly practices." Almost thirty years ago, Gunnar 
Myrdal, the noted Swedish sociologist, made the sweeping but hard to re¬ 
fute comment that few churches have ever been, whether in America or else¬ 
where, the spearheads of reform.3 
^P. A. Gopaul, "Black Priest Looks at His Racist Church," U. S. 
Catholic and Jubilee. XXXIV (July, 1969), 14. 
^T. F. Pettigrew, "Wherein the Church Has Failed in Race," 
Religious Education. LIX (January-February, 1964), 64. 
3G. Myrdal, An American Dilemma, II (New York: Harper and 
Brothers, 1944), p. 877. 
1 
2 
The American Catholic Bishops' statement of 1968 on the race crisis 
focused on several practical actions that had to be done within the Catho¬ 
lic community relative to racial problems. The document notes that, 
"first among these is the total eradication of any elements of discrimina¬ 
tion in our parishes, schools, hospitals, homes for the aged and similar 
institutions."^ With some justification, the local parish can be singled 
out from among these institutions for special consideration. The Catholic 
parish may be defined as: 
A portion of a diocese under the authority of a priest 
known as the pastor or parish priest who is charged with 
the care of the souls (cura animarum) of the congregation 
officially entrusted to him.^ 
The intended centrality of the local parish in the life of the Catholic 
Church and the local community is stated clearly in the documents of 
Vatican II Council: 
Offering an obvious example of the apostolate on the com¬ 
munity level is the parish, inasmuch as it brings together 
the many human differences found within its boundaries and 
draws them into the universality of the Church. The laity 
should accustom themselves to working in the parish in close 
union with their priests, bringing to the church community 
their own and the world's problems . . . all of which should 
be examined and resolved by common deliberation.6 
With its central role in the local community, the parish has a tremen¬ 
dous potential for societal leadership. If it should become insular or 
separatist in its service to a segment of the community to the detriment 
L 
"Bishops' Statement on the Race Crisis," American Ecclesiastical 
Review, CLVIII (June, 1968), 406. 
^"Parish," New Catholic Encyclopedia. X (New York: McGraw-Hill 
Book Company, 1967), 1017. 
"Laity," The Document of Vatican II. ed. by W. A. Abbott (New 
York: American Press and Guild Press, 1966), p. 501. 
3 
of other segments, a whole series of harmful effects frequently take place. 
These effects can shape its own life and indirectly influence the broader 
life of the secular community. When such separate "treatments" form and 
develop within the church, separate parochial schools, parents' clubs, 
local organizations such as the Holy Name Society, Sodality, Altar and 
Rosary societies, choirs, acolytes, youth clubs and study groups are seen 
to arise.^ One example of such separatist or segmented treatment of the 
local community by the local Catholic church has been the case of Negroes. 
At the Second Plenary Council of Baltimore in 1866, the question 
of erecting separate Negro parishes was first discussed on a national 
level by the hierarchy of the Catholic Church. It was decided at that 
time to leave the decision of separate Negro churches up to each bishop 
in his own diocese, and by the beginning of this century, separate Negro 
g 
churches seemed to have been used rather generally. The practice of 
separate institutions for Negroes soon spread to the hospitals, orphan¬ 
ages, religious organizations and other societies within the church es- 
Q 
pecially in the South. It is common practice, for example, for southern 
Negro parishes to organize local branches of the Knights of Peter Claver, 
which fulfill many of the functions in the Negro church which the Knights 
of Columbus fulfill in predominantly white parishes. 
Desegregation and discrimination in Catholic institutions are hard 
things to ascertain. Paul A. Gopaul, a Negro historian-priest, notes that 
7j. H. Fichter, "Amer ican, Religion, and the Negro," Daedalus. 
XCIV (Fall, 1965), 1092. 
O 
°G. L. Maddox and J. H. Fichter, "Religion and Social Change in 
the South," Journal of Social Issues, XXII (January, 1966), 52. 
^Ibid. 
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the 4 percent Negro Catholic population in America has been virtually un¬ 
changed since the original discussion of the question of seprate parishes 
in 1866. Gopaul sees this as a more valid indication of Catholic atti¬ 
tude toward integration of its membership than are solemn pronouncements 
on desegregation by church leaders.^0 
A study in the early 1960*s reported that two-thirds of the Negro 
congregations had segregated services.^ Certainly, the percentage of 
separate Negro Catholic churches is even smaller now, but a quick perusal 
of Negro Catholic parish life reveals many cases of separate Negro pa¬ 
rishes. For example, in Atlanta, Georgia, the vast majority of Negro 
Catholics attend two predominantly Negro churches—Our Lady of Lourdes 
and Saint Paul of the Cross. Such separate Negro Catholic churches can¬ 
not always be explained away by insular Negro communities or geographical 
distance from predominantly white Catholic churches. A 1964 statement 
written about the Christian churches in general still seems basically 
valid in its application to Catholic parish life on a desegregated basis: 
Negroes generally assume that they would not be welcome in 
most white churches and whites generally take it for granted 
that Negroes will stay away.12 
Separate Catholic churches for Negroes were not invented by Negroes, 
but now that they exist there is serious reason in our day to question 
their removal. This re-evaluation is being prompted by a surge of the 
Black Power or the Black Awareness Movement in America. The influence of 
this movement on the church is still hard to evaluate. In-depth studies 




are either not being conducted or have not reached the literature. The 
Black Movement, however, is too popular and diffused not to be causing 
some second thoughts about the integration of Negro churches attached to 
large Christian denominations. In the last twenty-one months, eight major 
Christian denominations have seen Black caucuses form and speak "their 
own ecclesial (sic) brand of Black Power.The Catholic Church has not 
been immune. In April of 1968, a Black Catholic Clergy Caucus was formed 
for the 170 Black priests in America. These clergymen have met three 
times in widely publicized national meetings, have challenged the National 
Conference of Bishops in their establishment of an Urban Task Force with 
a white priest director and have called for a department of Black Affairs 
14 
to deal effectively with the needs of the Negro Catholic community. 
Catholic periodicals recently publicized a unification of Black Catholic 
parishes in Harlem under the leadership of a Black priest.^ 
Chicago, the second largest Catholic diocese in America, recently 
witnessed a serious request for the assignment of Negro priests to pas¬ 
toral offices in Black parishes.^ Where Negro priests are not available 
for predominantly Black parishes, an interim solution is being proposed 
in the establishment of a truly representative parish council as the real 
power in a Black parish instead of the white clergy. The Black Power 
C. Hanghey, "Black Catholicism," Ameri ca. CXX (March 22, 
1969), 325. 
l4Ibid.. pp. 325-326. 
^E. Wakin, "Black Priest in the Church in Harlem," U. S. Catholic 
and Jubilee. XXXIV (March, 1969), 30-39. 
^K. Brigham, "Statement of the Black Priests of the Archdiocese 
of Chicago," Catholic Mind. LXVI (April, 1968), 1-4. 
6 
Parish as a theological concept and a practical experiment is upon the 
Catholic Church, and it is already receiving some favorable reactions: 
Whether the (Catholic) Church has adopted segregation only 
as a modus vivendi or as a doctrine does not matter. Whether 
this segregation is geographical (de facto) or doctrinal (de 
jure), Black Power parishes are justified until the road 
toward integration opens up. Black Power parishes have more 
muscle to make integration work than white-dominated Negro 
parishes.'7 
The national questioning of separate Negro parishes in the Catholic 
Church in America has over a hundred years of history. It is a question¬ 
ing which is entrenched deeply in the history and sociology of our nation 
and its people. Recent developments in the Negro community have added 
new dimensions to this old troublesome question. Certainly, the questions 
of total desegregation of predominantly white Catholic churches or the 
furtherance of separate Negro Catholic churches already in existence are 
questions worthy of serious sociological investigation. 
Statement of the problem 
Are there differences in attitude concerning desegregation of 
Catholic parishes anong northeast Atlanta's Negro and white Catholics? 
1. Are there differences in attitudes concerning desegrega¬ 
tion of Catholic parishes among northeast Atlanta's Negro 
and white Catholic adults and young adults? 
2. Are there differences in attitudes concerning desegregation 
of Catholic parishes among northeast Atlanta's Negro and 
white non-college and college educated Catholics? 
3. Are there differences in attitudes concerning desegregation 
of Catholic parishes among northeast Atlanta's Negro and 
white middle-upper income and lower income level Catholics? 
,7T. Mil lea, Ghetto Fever (Milwaukee: Bruce Publishing Company, 
1968), p. 147. 
7 
Hypothesis 
There are no significant differences in attitudes concerning de¬ 
segregation of Catholic parishes among northeast Atlanta's Negro and white 
Catholics. 
1. There are no significant differences in attitudes concern¬ 
ing desegregation of Catholic parishes among northeast 
Atlanta's Negro and white Catholic adults and young adults. 
2. There are no significant differences in attitudes concern¬ 
ing desegregation of Catholic parishes among northeast 
Atlanta's Negro and white non-college and college educated 
Catholics. 
3. There are no significant differences in attitudes concern¬ 
ing desegregation of Catholic parishes among northeast 
Atlanta's Negro and white middle-upper income and lower 
income level Catholics. 
Review of the literature 
The core issue of the present study is the question of attitudes 
of Negro and white Catholics toward desegregation of their churches. The 
basic freedom of worshiping God and serving neighbor with co-religionists 
is explored in the present inquiry. There appears to be good reason for 
raising the issue. Fichter's enlightening historical sketch of religious 
practices in the United States indicates that this freedom is ignored 
1 8 widely by individual ecclesiastical bodies. 
Yet, an examination of the literature reveals research studies 
indicating some interesting exceptions to the general rule of church 
segregation along racial lines. Until recently, it was held that ethnic 
prejudice was higher among regular church attenders as compared to non- 
'°Fichter, op. cit., pp. 1089-1092. 
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church attenders; but E. M. Eddy, in his summary of studies on ethnic 
19 
prejudice, offers some research findings indicating the opposite. In 
his book, The Open and Closed Mind. M. Roheach offers a rather convin¬ 
cing case for dominance of belief over ethnic and racial membership; 
and, J. Weiga's later testing of this theory with the use of authori- 
20 
tarian and anti-communistic scales supported Roheach's theory. 
Ample empirical evidence indicates that there is a strong com¬ 
munal life among some ethnically diverse but religiously similar group¬ 
ings. Gordon's extensive study of assimilation among members of the 
Jewish religion from different ethnic backgrounds makes a strong case 
for Roheachian theory. Strong cohesive forces have been found among 
Negro Protestants and Spanish-speaking Catholics, despite cases of 
oo 
national and ethnic variations among members. L. Pope looks at the 
question of desegregation from the Negro Protestant perspective and finds 
a certain openness toward desegregation. He reports a study taken in 
the early 1960's in which 800 Negro churchmen of Negro churches and of 
various denominations were asked in a questionnaire whether they objected 
to attendance by white persons. Not one minister said he objected to 
M. Eddy, "Student Perspectives of the Southern Church," 
PhyIon, XXV (Winter, 1964), 369. 
20 J. Weigma, "Authoritarianism, Religious Conservatism, and Socio- 
centric Attitudes in Roman Catholic Groups," Human Relations, XVIII 
(August, 1965), 231-239. 
21 
M. M. Gordon, Assimilation in American Life (New York: Oxford 
University Press, 1964), pp. 173-195. 
2? C. H. Anderson, "Religious Communality Among White Protestants, 
Catholics, and Mormons." Social Forces, XLVI (June, 1968), 501-508. 
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the full integration of his church.^ 
It is suspected, however, that these research findings are but 
streaks of light in an otherwise dark picture of integrated church situ¬ 
ations in America. The limited achievements in desegregation of local 
churches are the reported exceptions to a rule of widely existing segre¬ 
gated situations. The existence of these theories and research findings 
provides the basis for raising the desegregation question in the con¬ 
text of Catholic Negro and white parishes. Unfortunately, no relevant 
studies of local desegregation attempts within the Catholic church were 
availab le. 
Theoretical orientation 
Although the Catholic Church has made strides toward full inte¬ 
gration of its membership in recent years, the enigma of separatism 
lingers in the continued existence of separate Negro parishes. This is 
particularly distressing in areas vhere predominantly white churches 
already are established. When a leading sociologist of religion can 
write of the Catholic church that "the continuation of separate Negro 
parishes remains the major obstacle to complete local Catholic integra- 
24 tion," serious questions can be asked about separatism and desegrega¬ 
tion in Catholic parish life. 
A close look at recent sociological literature on group interaction, 
23 L. Pope, 'The Negro and Religion in America," Review of Religious 
Research, V (Spring, 1964), 146. 
“^Fichter, op. cit., p. 1091 
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especially as it applies to race relations, aids this inquiry. Dahren- 
dorf's Coercion Theory provides the most general theoretical perspective 
for viewing religious separatism along racial lines.^5 According to 
Dahrendorf, religious separatism would not be wanted or accepted by 
Negro Catholics in a local parish, but it would be seen as the only 
real alternative. As Negroes and Catholics, the members of a local par¬ 
ish would belong to two kinds of social systems. Each system must be 
seen as generating different stimuli which impinge on and influence 
Negroes who happen to be Catholics. The Dahrendorf theory notes that 
stimuli to alignment on a racial basis, which would be Negro and white 
in the present situation, seems so natural that other stimuli such as 
religious affiliation are somewhat overlooked. 
Moreover, interpersonal relations across racial lines are "cate¬ 
gorical" in many situations. In other words, whites and Negroes perceive 
one another as playing racial roles while other differences or similari¬ 
ties are relatively ignored.^ 
Present day stress on Black Power and Black Awareness does not 
refute this aspect of Dahrendorf's theory, but it brings it into sharper 
focus. If this theory were applied to a local parochial setting, one 
would expect to find separate Negro and white churches despite a shared 
Catholicism. Similarities in education, age, and income across racial 
lines would be less significant than the racial demarcation itself in 
two groups of people who happen to be Catholic. 
^M. Banton, Race Relations (New York: Basic Books, Inc., 1967), 
pp. 63-69. 
26 H. H. Hyman and E. Singer, eds., Readings in Reference Group 
Theory and Research (New York: The Free Press, 1968), p. 90. 
11 
Certainly, there is at least a minimal tolerance by whites of 
Negroes who join predominantly white Catholic parishes. Both predomi¬ 
nantly white and predominantly Negro Catholic parishes theoretically 
can become local religious reference points for the Negro Catholic. 
It may be further hypothesized that a Negro Catholic leaving a pre¬ 
dominantly Negro Catholic parish to join a predominantly white one would 
experience something over and above the tensions experienced in the 
transitional situation itself. As the Negro Catholic made his move to 
a predominantly white parish, he would experience neither the degree of 
acceptance offered by a new white member in a predominantly white parish 
nor would he retain the same affiliation with members of the former Negro 
Catholic parish. 
Both obvious and subtle advantages can be seen in each alterna¬ 
tive choice of a reference group, but the very need to make a choice 
gives rise to personal conflict, uncertainty or insecurity in reference to 
group alignment. Such situations have been studied extensively by socio¬ 
logists under the more general topic of "marginality.11 Kurt lewin is a 
psychologist who has written on this topic with considerable insight, 
27 particularly in his work with small groups. E. L. Hartley has carried 
out some interesting experiments showing the difficulties children have 
?8 in making racial discrimination in interracial settings. 
The present research project, exploring the area of religious 
Lewin, Resolving Social Conflict (New York: Harper, 1948), 
pp. 178-182. 
oO 
E. L. Hartley, "Children's Use of Ethnic Frames of Reference: 
An Exploratory Study of Children's Conceptualizations of Multiple Ethnic 
Group Membership," Journal of Psychology, XXVI (October, 1948), 367-386. 
12 
desegregation in local Catholic parishes or any institutional church, 
would be a pessimistic undertaking, if there were not more hopeful 
theoretical support. M. Sherif's strong emphasis on the open quality 
of in-groups today provides just such a hope.29 The actions of the in¬ 
group, whether Negro Catholics or white Catholics, toward outsiders must 
be affected with the increased technological, economic, and cultural 
interdependence. Outside influences are now seen to bear great weight 
in determining the structure of intergroup relations. Herein lies the 
dramatic focal point of the present day. Influences favoring full inte¬ 
gration which may have encouraged separatism among Negro and white Catho¬ 
lics may not have as much importance today as they once had. 
On the other hand, the growing Black Power and Black Awareness 
movements so vital today in the broader Black community bear heavily on 
inter-group relations formed by Negroes in the church. There may be 
developing a new style of separatism with new objectives and motives. 
An attitudinal study such as the present one attempts to explore such 
possibilities in the context of predominantly white and predominantly 
Black Catholic parishes in Atlanta, Georgia. 
Definition of terms 
The following list includes definitions of major terms used in the 
study: 
Adult is considered to be any living person who has passed his or 
her twenty-first birthday. 
29M. Sherif and C. Sherif, Groups in Harmony and Tension (New 
York: Octagon Books, Inc., 1966), p. 210. 
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Young Adult is considered to be any living person who has passed 
his or her fourteenth birthday but has not reached the twenty-first birth¬ 
day. 
College Educated is considered to be any person who has continued 
his or her formal education one or more years beyond the high school 
level in some established institution of higher learning. 
Non-College Educated is considered to be any person who has not 
continued his or her formal academic education beyond the last year of 
the high school level in some established institution of higher learning. 
Upper-Middle Income is any person who earns or who resides with a 
family as an integral member wherein a total income is earned which equals 
or exceeds $7»000 per year.^ 
Lower Income is any person who earns or who resides with a family 
as an integral member wherein the total income earned is less than, equal 
to, but not greater than $6,999 per year.3' 
Parish is considered to be that "portion of a diocese under the 
authority of a priest known as the pastor or parish priest who is charged 
with the care of souls (cura animarum) of the congregation officially 
entrusted to him."^ 
Deseqreqation is considered to be any thought, word, or action 
which negates segregation--the institutionalized form of social distance 
among ethnic groups in physical separation.33 
C. Miller and W. H. Form, Industrial Sociology (New York: 
Harper and Row, 1964), pp. 458-459- 
31 Ibid. 
32!'Parish," New Catholic Encyclopedia, 1 oc. cit. 
33"Segregation," International Encyclopedia of the Social Sciences. 
XIV (2nd ed.; New York: Macmillan Company and the Free Press, 1968), 144. 
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Roman Catholics are considered to be those Christians who possess 
a continuous historical tradition of faith and practices that goes be¬ 
yond Reformation and the East-West Schism and are characterized by their 
allegiance to the Pope.^ 
Parish history and description 
Sacred Heart.—The history of Sacred Heart Parish really begins 
with the history of old Saints Peter and Paul Church. Originally, Sacred 
Heart Church was to be a replacement for the old and somewhat dilapidated 
Saints Peter and Paul Church, which had been established in 1880.^5 
Representatives of the Marist Fathers, a group of missionary 
priests in the Catholic Church and men vitally interested in education, 
arrived in Atlanta in June, 1897, to direct the old parish of Saints Peter 
and Paul. Noting the poor condition and location of the church and priests' 
residence, the Marist Fathers began almost immediately to plan for a new 
church and residence near the corner of Ivy and Peachtree Streets. At 
the time the plans for the new church were being laid, there were 340 
Catholics in the parish.^ 
Less than a year after the arrival of the Marist Fathers and their 
start as pastors of old Saints Peter and Paul Parish, the new church 
structure was completed at a cost of $28,000.37 The church was dedicated 
on May 1, 1898; and, on the same day, the name of the church was changed 
34"catholicism," New Catholic Encyclopedia. II, 338. 
35V. B. Colley, History of the Diocesan Shrine of the Immaculate 
Conception (Atlanta: Foote and Davies, Inc.,1955), pp. 80-82. 
38y. P. Brennan, History of the Parish of the Sacred Heart of 
Jesus. Marist College (At lanta: By the Author, 1948), pp. 3-6. 
37Col ley, op. cit., p. 82. 
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to Sacred Heart of Jesus Church.^ 
Sacred Heart Parish's early growth took place at a time in Ameri¬ 
can Catholicism when local Catholic education was seen as an important 
aspect of parish life. Thus, an important adjunct to the parish of 
Sacred Heart in its earlier days was its schools. 
In the judgment of the Marist priests who directed the parish in 
1901, the Catholic population in Atlanta badly needed a Catholic high 
school for boys. This had been a concern of the Marists from the very 
beginning. This breach was filled by the establishment of Marist College 
in that same year. The title of the school is a little misleading today, 
since the school's main concern was high school education. A distinct 
college program was established within the same buildings, but it was 
soon abandoned.39 Although Marist College was initiated and received its 
early impetus from the priests and people of Sacred Heart Parish, it soon 
developed into a distinct entity with its own personnel and buildings. 
Having successfully launched the boys' high school project, atten¬ 
tion was next given to a parochial grade and high school for the parish. 
In 1909, the first six elementary grades were opened, and by 1913 the 
first year of high school for girls had been started.**® The high school 
age boys generally attend Marist College. 
Since the late 1950's the parish of Sacred Heart and its related 








pp. 6, 8. 
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closed, Marist College moved from the inner-city, and a new Saint Pius 
High School Annex was established. In the school year 1962-1963, the 
Annex became Saint Joseph's High School, an autonomous co-educational 
diocesan institution with no real links to Sacred Heart parish. 
The Sacred Heart grade school felt the effects of changing times. 
Diminishing enrollment, poor facilities, the growing needs of Saint 
Joseph's High School, and available space for expanded enrollment at 
a neighboring parish's grade school were all factors in the grade school's 
demi se.^ 
In addition to these educational transitions, another significant 
change was the transfer of the parish from the Marist Fathers, who had 
pastored the parish since its foundation in 1897, to the diocesan priests. 
This transition took place in 1965. 
The Sacred Heart parish of 1969 is an inner-city parish. Its 
facilities are located in the heart of northeast Atlanta's downtown busi¬ 
ness and motel-hotel district. Some of th e parish's efforts and the ef¬ 
forts of its clergy are demanded by the transient population of the down¬ 
town area. 
The parish's rolls include approximately 1,000 families. A very 
small percentage of these parishioners live within walking distance of 
the church, but over 75 percent of the parish members live inside the 
established parish boundaries. It is estimated that over 50 percent of 
the parishioners are elderly people. This stable group of older people 
joined with younger registered parishioners accounts for 80 percent of 
^Daniel O'Connor and Mary M. Roddenberry, interviewed at Office 
of the Superintendent of Schools, Archdiocese of Atlanta, Georgia, July 
22, 1969. 
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the parish's income. Students from Georgia Tech, Emory, Georgia State 
College, and Saint Joseph's Nursing School claim Sacred Heart as their 
parish. Some of these college students are married and their families 
hold membership in the parish. This student population is transient; 
and this student mobility accounts in large measure for the turnover ex¬ 
perienced by the parish. Parish membership includes a good number of 
professional people from a variety of occupational categories. These 
professional people frequently render leadership services to the par- 
• u i sh. 
Because of the large stable core of parishioners, there was never 
any real concern about the closing of the parish or its church. However, 
with the increased commercial use of inner-city property in the area of 
the church and the exodus of local residents with growing children to 
the suburbs, there was a tapering off period several years ago. From all 
appearances, this has been checked at the present time. Presently, the 
overall number of parishioners is the highest in the parish's history. 
Sunday collections exceed $2,000 each Sunday. Despite the early vintage 
of the church and parish house or rectory, both buildings are internally 
well appointed and in good repair. The church is completely air-condi¬ 
tioned.^ 
Eleven full time employees are used in the service of the church 
and rectory. Two men for maintenance and custodial work, four women for 
maid service and cooking, a man and a woman for secretarial and clerical 
lx*? H^John Mulroy, Pastor, interviewed at Sacred Heart Parish, Atlanta, 
Georgia, July 23, 1969. 
43 David Patterson, Associate Pastor, interviewed at Sacred Heart 
Church, Atlanta, Georgia, July 22, 1969. 
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work and three full time clergymen comprise the full time paid staff of 
the parish. During the school year, a seminarian worked full time as 
Director of Religious Education in the parish and fulfilled other parish 
functions. The rectory is the residence for four additional clergymen, 
who are involved in areas of full time ministry outside the parish. These 
clergymen render varied part time services to the parish. 
The spiritual needs and apostolic activities of the parish basi¬ 
cally are guided and directed by the three full time parish clergymen 
and the full time Religious Education Director. Nine religious services 
are held each Sunday. Four religious services are offered on the week¬ 
days. A highly organized and diversified Total Religious Education Pro¬ 
gram is sponsored each Sunday for all age levels of the parish, ranging 
from nursery school through adult classes. Sacred Heart provides chap¬ 
lain services to Saint Joseph's Infirmary. Two of the priests speak 
Spanish and the parish is able to provide special service for the needs 
of its Spanish-speaking Catholics. 
Parish groups involved in various religious and apostolic works 
include the Legion of Mary (visitation of the sick), Apostles of Prayer 
(fostering prayer life), Young Couples Group (social and educational 
activities for young married people), Saint Paul's Guild (tends to the 
needs of new parishioners), Finance and Planning Committee (financial 
management of the parish and planning for future development), and the 
Saint Vincent de Paul Society (attends to the immediate physical needs 
of all within the parish boundaries). The last one of these groups 
mentioned, the Saint Vincent de Paul Society, is very active in the 
social apostolate of the inner-city. 
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The activities of parish groups are augmented greatly by the apos- 
tolate activities of the full time clergymen themselves. The social act¬ 
ion of these three men is almost always initiated in conjunction with 
the Concerned Clergy—an interracial and interdenominational group of 
clergymen involved in the problems and needs of the inner city—or some 
related organization. The main thrust of the Concerned Clergy has been 
in the area of racial justice and labor arbitration. For example, the 
Concerned Clergy has been involved in wage disputes in behalf of the 
predominantly Negro sanitation workers and employees of the Downtown 
YMCA. One of the priests of Sacred Heart serves on the Board of the 
American Civil Liberties Union of Georgia, the Urban League, and the 
Human Relations Council. Another priest has functioned as a counselor 
in the Emory University Alcoholics' Project. The third clergyman re¬ 
cently finished an intensive course in Spanish conversation and has begun 
/ » /1 
part time studies at Georgia State College in the area of counseling. 
Our Lady of Lourdes.—The earliest church records in Atlanta show¬ 
ing clearly the admission of Negroes to the Catholic Church date back to 
1848. At that time, two Negro slaves were received into the church. The 
records of Atlanta's Catholic Churches indicate an addition of five 
Negroes over the next twenty years. By 1912, the year Our Lady of Lourdes 
Parish was founded, the Roman Catholic Diocese of Savannah, although it 
embraced the whole state of Georgia, could boast of only one Negro convert 
for every four years of its existence. In that same year, an estimated 
44 
John Mulroy, Pastor, interviewed at Sacred Heart Parish, Atlanta, 
Georgia, July 23> 1969. 
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fifteen Negro Catholics lived in Atlanta.^5 
The founding of Our Lady of Lourdes Parish was begun amid contro¬ 
versy. A member of a group of missionary priests in the Catholic Church, 
called the Society of Africa Missions, arrived in December, 1911, to 
begin a new parish for Negroes. His first need was property for the 
"Negro Church." Because of the proposed use of the property, early nego¬ 
tiations aroused strong negative feelings among Atlanta's white population. 
After three months of searching and negotiating, a site was found on 
46 Boulevard Street between Edgewood Avenue and Auburn Street. 
The location of the new parish fell within the very broad limits 
of Sacred Heart Parish. The earliest history of Our Lady of Lourdes Par¬ 
ish and Sacred Heart Parish are linked in other curious ways. It was on 
the occasion of a visit to Atlanta for the episcopal consecration of the 
second pastor of Sacred Heart Parish that the founding pastor of Lourdes 
Parish conceived the idea of beginning a Catholic mission among Atlanta's 
Negroes. The third pastor of Sacred Heart Church was one of the staunchest 
clerical supporters of the foundation of the "Negro Apostolate" in Atlanta, 
and one of the leading family names of Sacred Heart Parish, Spalding, was 
influential in the start of the Negro work.^^ 
Shortly after the purchase of the property, building was started 
on the Archbishop Ryan Memorial, a three story brick building. This 
structure was built at the cost of $16,000. The first floor was used as 
^Silver Jubilee, 1912-1937» Our Lady of Lourdes Parish (Atlanta: 
n.p., 1937), p. 23. 
^Colley, op. cit., pp. 86-87. 
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Silver Jubilee, 1912-1937» Our Lady of Lourdes Parish, pp. 6-7 
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a church, the second floor provided four classrooms for the school, and 
the top floor served as a social center for the parish. An old frame 
house adjacent to the school building on Boulevard was used as a parish 
48 
house or rectory for the priest. 
The early stress on Catholic education was even more pronounced 
in Our Lady of Lourdes Parish than it had been at Sacred Heart. Marist 
College, the first educational venture of Sacred Heart Parish, began 
three years after the completion of the church. The grade school was 
delayed for an additional seven years. Our Lady of Lourdes immediately 
built what was basically a school building. The parish church would 
come years later. White Catholics were educated; Negroes were educated 
with the hope that they would become Catholics. 
Our Lady of Lourdes grade school began in 1912 with only a handful 
of students and no Catholic teachers except the priest director. By 
September, 1913» enrollment in the school had exceeded 75 and teaching 
Sisters from the Blessed Sacrament Sisters had arrived to teach in the 
school. A convent was soon provided. It was located behind the parish 
bui Iding.4^ 
Unlike the neighboring Sacred Heart Parish, the school has main¬ 
tained a prominent place in the life of Our Lady of Lourdes Parish to the 
present time. From its foundation to the present time, the school has 
had a very high rate of non-Catholic student enrollment. During the 
school year 1968-1969, 55 percent of the 274 children enrolled in the 
48Ibid. 
49Ibid.. p. 9 
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school were not Catholics.Four Sisters and five lay teachers comprise 
the school's present day faculty. Although approximately 90 percent 
of the Catholic students belong to the parish of Our Lady of Lourdes, 
the parish does not and cannot maintain the school financially. Until 
the last school year, the school tried to be self-sustaining. This finan¬ 
cial independence has been achieved by a system of tuition fees, which 
now restricts the use of the school to the middle and upper classes of 
Negroes who can afford private education. Some gaps have been left by 
this arrangement. Badly needed repairs and updating of the school 
building had to be bypassed at times in order to "make ends meet." A 
detailed study of the school was made during the 1968-69 school year, 
and substantial diocesan support was recommended by the special commit¬ 
tee making the study.^ 
In more recent times, the parish has seen some building and 
physical growth. The church, a small brick building facing Boulevard, 
replaced the old priests' residence in 1961. A new priests' residence 
was built in 1965. It was located adjacent to the convent and to the 
right of the school building. The original space used by the church in 
the basement of the Ryan Memorial building was converted into another 
floor of classrooms when the floor was vacated. 
The parish's rolls list approximately 400 Negro parishioners. A 
very small percentage of these parishioners live within walking distance 
-^Annual School Census for Our Lady of Lourdes School. Depart- 
ment of Catholic Education, 1968-1969 (Atlanta: Archdiocese of Atlanta, 
1969)77~      
^Report Memorandum of the Special Committee to Discuss the Situ¬ 
ation of Our Lady of Lourdes School (Atlanta:Archdiocesan Board of 
Catholic Education, 1969), pp. 4-5. 
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of the church and a vast number of these people live much closer to 
other Catholic churches. Frequently, the convenience of public trans¬ 
portation to and from Our Lady of Lourdes is a key factor in the main¬ 
taining of membership in the parish. The largest single category of 
parishioners is the middle aged group. Some college students, mostly 
from the Atlanta University Center, do attend religious services at 
the parish church on Sundays. These students do not usually become ac¬ 
tive in the parish. Considering the small number of parishioners, there 
is a good sampling of professional people in the parish from different 
occupational categories. Despite some real pockets of poverty in the 
vicinity of the parish buildings, the congregation itself is generally 
middle class and lower middle class. The collection on Sundays amounts 
to approximately $150. The parish is not self-sustaining and must be 
subsidized by the Archdiocese of Atlanta. 
The poor physical condition of the school building was mentioned 
earlier. In contrast, the church and the priests' house are in relatively 
good physical condition, but they are furnished plainly and modestly. 
In addition to the school staff, the parish has one full-time fe¬ 
male employee for maid and cooking service in the rectory. One full-time 
clergyman is assigned to the parochial duties of the parish. Until re¬ 
cently, the rectory was the residence for an additional clergyman, who 
was involved in an area of full-time ministry outside the church as 
such. This resident clergyman rendered varied part-time services to the 
parish. 
52 
Alan Dillmann, Pastor, interviewed at Our Lady of Lourdes 
Church, Atlanta, Georgia, July 23, 1969. 
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The spiritual needs and apostolic activities of the parish are met 
and guided by the full-time clergyman. Three religious services are held 
each Sunday in the church. One religious service is offered on weekdays. 
Several parish groups are involved in religious and apostolic 
works: 1) Council of Catholic Women attends to parish social functions, 
special activities, and is a coordinating body with the Archdiocesan 
parent group; 2) Catholic Youth Organization, an activity group of young 
people, has sponsored social and educational activities for the youth of 
the parish; 3) Saint Vincent de Paul Society attends to the immediate 
needs of the poor in the area. A newly formed Liturgy Commission, with 
a focus on the worship of the parish, and the School of Religion Commis¬ 
sion, concerned with the religious development of the Catholic children 
who attend public school, are expected to take their places soon in the 
activities of the parish. 
The present pastor's apostolic activities take organizational 
form and expression in the Concerned Clergy, the Tutorial Program in 
Grady Homes, National Welfare Rights Organization and Tenants United for 
Fairness. ” 
Research design 
This study raises a question about attitudes of Negroes and whites 
concerning separate churches for Negro and white Roman Catholics in the 
Atlanta area. The basic data for the study consist of responses to the 
Desegregation Interview Rating Scale administered to samples selected 
from Roman Catholic church members in the Atlanta area. 
53Ibid. 
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Desegregation attitudes have long been considered a key factor 
in parish alignment. Since research for this report did not uncover a 
useful instrument for measurement of desegregation attitudes among Catho¬ 
lics as these attitudes relate to parish life and participation, a new 
instrument had to be constructed. 
Preparation and pretest of instrument.--In obtaining the indi¬ 
vidual items on the Rating Scale, forty sentences considered to be 
clearly relevant to attitudes of Negroes and white Catholics toward total 
desegregation of their parishes were formulated. Three of these initial 
forty were eliminated after the evaluation of the sentences by two socio¬ 
logists, three priests, and four lay people familiar with the church's 
desegregation situation. Two reading specialists of the Atlanta Uni¬ 
versity Center's Reading Clinic reviewed the remaining thirty-seven sen¬ 
tences for the improvement of sentence construction and word usage. They 
were asked to be particularly mindful of the reading level of the poorly 
educated who might be included in the samplings. Word usage in the sen¬ 
tences was adapted slightly to incorporate the suggestions of the reading 
specia 1ists. 
The thirty-seven sentences were then prepared for distribution in 
the form of a pretest questionnaire. A final page was attached to this 
pretest version of the questionnaire so that the pretest respondents 
could indicate: a) difficulties in understanding the meaning of any of 
the statements, b) confusing and puzzling words, and c) helpful comments. 
The pretest version of the questionnaire was mailed to two ran¬ 
dom samplings of fifty adults and forty young adults. One sampling was 
from a predominantly Negro parish in the Atlanta area; the other was a 
neighboring predominantly white parish. Although l80 participants were 
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chosen for the pretesting, only ninety actually responded. Practically 
equal numbers of returns were received from each parish. Thirty-three 
percent of the returnees made comments on the final page of the pretest 
Rating Scale. 
On the basis of pretesting returns, one question was deleted, 
several word usages were changed, and the directions for filling out the 
questionnaire were altered. It was decided that returned questionnaires 
in the actual study which had five or more unanswered qjestions would be 
considered incomplete and would be omitted from the study. 
The task of dividing the statements on the Rating Scale into those 
sentences viewed as most clearly expressing agreeable attitudes toward 
desegregation and those seen as most clearly expressing disagreeable atti¬ 
tudes toward desegregation was a critical one. Initial division of the 
thirty-seven statements was made on the basis of advice of the socio¬ 
logists, priests, and lay consultants. The initial division of the 
statements into those most clearly expressing agreeable and disagreeable 
attitudes toward desegregation was refined and adjusted later on the 
basis of the results from responses on the pretest questionnaire. As 
a result of this categorizing process, seven of the statements were found 
to be weak or neutral in terms of their desegregation or non-desegregation 
indicating value. Because of their possible significance for other as¬ 
pects of the study, the seven statements were retained for use in the 
final form of the Rating Scale. The twenty-nine items found to be directly 
relevant to desegregation attitudes were: 1) seventeen sentences found 
to express most consistently and clearly agreeable attitudes toward 
desegregation, 2) twelve sentences found to express most consistently 
and clearly disagreeable attitudes toward desegregation. 
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Data collecting instrument»-«The Desegregation Interview Rating 
Scale was designed primarily to measure Catholic attitudes toward church 
desegregation of Catholic churches. A summated scale, similar in format 
to scales designed by R. Likert for measuring social attitudes, was 
cl, 
formulated. In such scales the subjects are asked to respond to each 
item in terms of several degrees of agreement or disagreement. The five 
standard response categories used by Likert in his International Scale 
are used in the present study: 1) Strongly Agree, 2) Agree, 3) Unde¬ 
cided, 4) Disagree and 5) Strongly Disagree. Weighted scores ranging 
from 5 to 1 are given to each of the responses in such a way that a 
response indicative of the most agreeable attitude is given the highest 
score of 5, those a little less agreeable in attitude are given one of 
the intermediate scores (4, 3, 2), and the least agreeable attitude is 
given the lowest score of 1. It is important that the responses be 
scored consistently in terms of the attitudinal intensity they indicate. 
Each individual's total score was computed by adding all item scores. 
Only the seven statements found to be neutral on the basis of pretesting 
procedure were not included in the scoring. The highest possible score 
obtainable was 145; the lowest possible score was 29. The twenty-nine 
weighted sentences and the seven neutral sentences were included in the 
final version of the Rating Scale. The total scores of individuals 
constituted data for statistical manipulation and interpretation of 
significance. 
5^R. Likert, "A Techn ique for the Measurement of Attitudes," 
Archives Psychology. CXL (1932), quoted in C. Selltiz, et al.. Research 
Methods in Social Relations (New York: Holt, Rinehart and Winston, 
1959), p. 366. 
28 
Population and sampling.—It was not practical to encompass the 
whole Catholic population of Atlanta in the study. A more modest segment 
of metropolitan Atlanta was chosen. The area designated is generically 
entitled the "Northeast." The boundaries of this area are: from Five 
Points, located along Peachtree Street in downtown Atlanta, out Marietta 
(northwest) to the Southern Railway Main Line, following the railroad 
line (north) to Rock Springs Road (east) to the DeKalb County Line, and 
the DeKalb Line (south) to Edgewood Avenue (west), and back to Five 
Points. 
Two Catholic churches were chosen for the study. Our Lady of 
Lourdes, an ethnic and exclusively Negro Catholic parish, falls within 
the territorial boundaries of the larger, more extensive, and predomi¬ 
nantly white parish of Sacred Heart. These two churches and their con¬ 
gregations constitute the population. 
In securing the samples, a complete list of registered parishion¬ 
ers with pertinent personal data was procured. The listings were correc¬ 
ted for parishioners who have moved away, and pertinent but missing data 
were supplemented before sampling selections were made. 
Because of the need for eventually sorting sampled adults into 
categories of age, education and income, it seemed necessary to choose a 
rather large sample of 125 adults from each parish roll. The table of 
random numbers was used to select individuals from a total alphabetical 
list of adults who are parishioners in each parish. 
A second pair of samplings had to be taken from the youth of each 
parish population. Those Catholic young men and women between the ages 
of fourteen and twenty-one years of age were designated as young adults. 
Since youth of this age level are not individually listed under their own 
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names on the parish register, a second general listing of this age level 
of parishioners had to be drawn up for each parish. The table of random 
numbers was applied to the complete alphabetized list of these parish¬ 
ioners for the purpose of choosing samples of seventy-five from each 
parish. Tables appearing later in the study will show distributions of 
these samples according to age, education and family income. Appropri¬ 
ate statistical comparisons were made of Negro and white parishioners 
under these headings. This information can be found in a later section 
of the study. 
A procedure for disqualifying uncompleted Rating Scales was de¬ 
termined in the course of pretesting. Four Rating Scales from Our Lady 
of Lourdes Parish and two from Sacred Heart Parish were disqualified. 
On all six of these questionnaires, three or more statements on the Rat¬ 
ing Scale were unanswered. All other Rating Scales received during the 
collecting period were used in the study. A cover letter introducing 
the researcher and explaining the purpose of the instrument accompanied 
all Rating Scales. The Rating Scales themselves were sent to the parti¬ 
cipants through the mail. 
A three week period was used to gather the required number of com¬ 
pleted Rating Scales. This time span was due to the limitations in finan¬ 
cial resources available for the study. All Rating Scales included in 
the study were gathered by the researcher from June 6, 1969 to June 27, 
1969. Although some few of the Rating Scales were returned personally 
by the participants, most of the returns were sent through the mail. Two 
follow-up letters were sent to participants at one week intervals follow¬ 
ing the initial mailing of the Rating Scales. Announcements were made 
relative to the study on three consecutive Sundays in the Sunday bulletin 
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of Our Lady of Lourdes Church. Such announcements were not feasible in 
the parish of Sacred Heart. 
Question groupings.--Composi te scores for specified groupings or 
segments of questions also constituted data for statistical manipulation 
and interpretation of significance. For this purpose, the twenty-nine 
sentences used in the Rating Scale were grouped under four aspects of 
desegregation. All sentences grouped under any one heading were seen 
as contributing information to the understanding of the subjects1 atti¬ 
tude toward desegregation. The four areas are: Generalized Racial Atti¬ 
tudes to/ard Church Desegregation, Attitudes toward Participation in 
Worship, Attitudes toward General Social Participation and Attitudes 
toward Separate Negro Churches. The listings made here show the sen¬ 
tences grouped under each of the four composites of the broader desegre¬ 
gation attitude measured in this study. Sentences are numbered as they 
were in the Rating Scale. 
Generalized Racial Attitudes toward Church Desegregation 
8. The Catholic Church is to be praised for requiring 
the full integration of all Catholic Churches. 
11. The fast pace of total integration of all Catholic 
churches is upsetting to me. 
15. The integration of Catholic Churches should move more 
slowly in the South. 
18. Personality and not race should be the major concern 
in assigning a priest to a parish. 
6. The race of a priest makes no difference to most 
Catholics. 
10. An integrated parish should have an integrated school 
of religion. 
14. Negro teaching Sisters are as welcome in any Catholic 
school as white Sisters. 
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25. When Negro and white parishes integrate, it is always 
the Negro church and school which close. 
19. When integrating a Catholic church it is always the 
Negro who makes the sacrifice. 
2. Social and economic positions of Negroes should be 
considered when integrating Catholic churches. 
21. Social position of Negro Catholics must be equal to 
or better than that of white Catholics before integra¬ 
tion can succeed. 
Attitudes toward Participation in Worship 
20. One acts wrongly if he avoids Masses with great numbers 
of people from another race. 
9. The race of those who attend my Mass on Sunday makes 
no di f fere nee. 
34. I always feel uncomfortable when a member of another 
race enters my pew. 
31. If a person enters a crowded Mass, he should find a 
pew with members of his own race. 
27. White and Negro ushers should work together at Sunday 
Masses. 
3. Ability and not race is important when picking a lay 
reader for Sunday Mass. 
16. I want to see capable altar boys regardless of race 
serving Sunday Mass. 
22. We should not mix races in our choirs on Sunday. 
Attitudes toward General Social Participation 
17. My participation in our church should not change 
with total integration. 
4. If a few Negroes join a predominantly white parish, 
participation in our parish organizations is not changed. 
36. Social activities for adults in a parish should be planned 
without regard to race. 
23. Integrated social activities for high school children 
are essential in any parish. 
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28. High school age social activity is the one thing not 
to be permitted in an integrated parish. 
Attitudes toward Separate Negro Churches 
5. Negroes want the possession of their own church. 
7. Negroes need to have a church where they are in 
the majority so their views can be heard. 
13. It is not a good idea to have separate Negro churches. 
32. Allow exclusively Negro churches only in those areas 
where Negroes are living too far from predominantly 
white churches. 
1. It is easier for Catholic churches to be integrated 
than it is for most Protestant churches. 
In the study each of the four groupings of statements is examined 
according to age, education and income differences. The findings from 
the examination of the four groupings will be related to the individual 
hypotheses. Since the pretest procedures indicated that seven statements 
did not directly relate to desegregation attitudes, they were not in¬ 
cluded with the other twenty-nine in one of the four groupings. Because 
of their value as general information collectors, the seven questions 
were kept in the Rating Scale. The sentences are listed here: 
General reasons for parish membership 
26. Convenience is the most important reason why I attend 
my parish church. 
29. Catholics should attend the church which is the closest 
geographical ly. 
33» The size of our parish church makes it easy to meet and 
to know people. 
35 (30)* I prefer a small integrated parish to a large one. 
12. People of our parish are fond of their priests. 
24. People of our parish are fond of the Sisters who work 
in our parish (and school). 
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Description of the sample 
A total of 400 Rating Scales were sent to the selected samplings. 
Returns from the 200 Rating Scales sent to Our Lady of Lourdes parish, 
the predominantly Negro Catholic parish, totaled 102. This number of 
responses gave a percentage return of 51.0 percent of the total number 
of participants from Our Lady of Lourdes parish. Responses from the 
200 Rating Scales sent to Sacred Heart parish, the predominantly white 
Catholic parish, totaled 103, rendering a percentage return of 51*5 
percent of the samplings of those individuals selected from the white 
Catholic sector. 
The percentage of returns from the total samplings taken from 
each parish equalled or slightly exceeded 50 percent. A perusal of com¬ 
mon statistical practices in mail surveys shows that a percentage return 
of approximately 50 per cent is acceptable.'’*’ Thus, although some of 
the weaknesses and limitations of the study are due to this acceptance 
of percentage returns, these percentages of returns were deemed suffi¬ 
cient in the present study. The sampling returns from the two parishes 
gave a total working sum of 205. Our Lady of Lourdes with its 102 respon¬ 
ses constituted the entire Negro sector of the sampling which equalled 
51.0 percent of the total respondents. The predominantly white parish 
of Sacred Heart provided all the white participants in the study. The 
total number of these white participants was 103, and this subtotal 
constituted 51.5 percent of the total respondents. Table 1 shows these 
data. 
55 
David Wallace, "A Case For-- and Against—Mail Question¬ 
naires," Public Opinion Quarterly, XVIII (Spring, 1954), 50-51. 
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TABLE 1 
FREQUENCY-PERCENTAGE DISTRIBUTION OF 
ALL SUBJECTS BY RACE 
Race Number Percent 
Negro 102 49.8 
Whi te 103 50.2 
Total 205 100.0 
For purposes of the study, the samples had to be broken into age 
categories. In collecting the data on the Rating Scale, four age cate¬ 
gories were used: 1) "14 to 21 years of age," 2) "21 to 40 years of 
age," 3) "40 to 65 years of age," and 4) "65 and up." For statistical 
manipulation in the study, only two age categories were formed: 1) "14 
to 21 years of age," and 2) "21 years of age and over." The last three 
of the categories of age on the Rating Scale were grouped together in 
order to achieve this dichotomy for the total sampling. 
When the total number of individuals sampled was placed into the 
four age categories, a rather even distribution was noted in the lower 
three age categories. The tallies of the lower three categories showed: 
1) 64 persons or 31.2 per cent in the "14 to 21 years" category, 2) 54 
persons or 26.3 percent in the "21 to 40 years" category, and 3) 67 per¬ 
sons or 32.7 percent in the "40 to 65 years" category. The last cate¬ 
gory, "65 years and up," embraced only 20 persons or 9.8 percent. Data 
for these age breakdowns are presented in Table 2. 
Educational background appeared to be another important perspec¬ 
tive from which to estimate attitudinal differences toward desegregation 
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TABLE 2 
FREQUENCY-PERCENTAGE DISTRIBUTION OF ALL SUBJECTS 
BY AGE 
Age Number Percent 
14-21 Years 64 31.2 
21-40 Years 54 26.3 
40-65 Years 67 32.7 
65 Years and Up 20 9.8 
Total 205 100.0 
of Catholic churches. Four educational categories were used in the 
Rating Scale: l) "Grade School," 2) "High School," 3) "College," and 
4) "Graduate School." Almost 80 percent of the sampled persons fell 
within the middle two categories. Ninety-three persons or 45.4 percent 
had at least some high school education, while 71 persons indicated 
that they had at least some college education. 
Approximately equal numbers and percentages of persons were found 
to lie in the two extreme educational categories. Termination of edu¬ 
cation at or before the eighth grade was reported by 21 persons or 10.2 
percent. Graduate school work had at least been started by 20 persons 
or 9.8 percent of those sampled. The data are located in Table 3. It 
should be noted that the first two educational categories--Grade School 
and High School education—and the last two--College and Graduate School 
were united among themselves in the study to form a dichotomous categori 
zation for statistical analysis and interpretation. 
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TABLE 3 
FREQUENCY-PERCENTAGE DISTRIBUTION OF 
ALL SUBJECTS BY EDUCATION 
Education Number Percent 
Grade School 21 10.2 
High School 93 45.4 
Col lege 71 34.6 
Graduate School 20 9.8 
Tota 1 205 100.0 
The samplings were also broken into four income categories. The 
very smallest number of people fell into the lowest income category 
labeled "less than $3,000" on the Rating Scale; that is, 25 people or 
12.2 percent. A relatively large number of people (66 persons or 32.2 
percent) fell into the "$3,000 to $7,000" category. Forty-seven persons 
or 23 percent of the total samples were found in the middle income range 
TABLE 4 
FREQUENCY-PERCENTAGE DISTRIBUTION OF 
ALL SUBJECTS BY INCOME 
Income Number Percent 
Less than $3,000 25 12.2 
$3,000 - $7,000 66 32.2 
$7,000 - $10,000 47 23.0 
$10,000 and Up 67 32.6 
Tota 1 205 100.0 
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of “$7,000 to $10,000." The “$10,000 and Up" category accounted for the 
largest number of people (67 persons or 32.6 percent). The data for the 
distribution of all subjects according to income are found in Table 4. 
For purposes of the study, a dichotomous grouping of the samplings 
according to income was needed. Individuals falling into the “less than 
$3,000“ and “$3,000 to $7,000“ categories were grouped; individuals fal¬ 
ling into the “$7,000 to $10,000“ and “$10,000 and up" categories were 
also grouped. 
CHAPTER II 
AN OVERVIEW: DIFFERENCES IN ATTITUDES CONCERNING DESEGREGATION 
OF CATHOLIC PARISHES AMONG NORTHEAST ATLANTA'S 
NEGRO AND WHITE CATHOLICS 
Even a casual examination of sociological literature reveals the 
need to clarify the role of the local church in the process of racial 
desegregation of its membership. One way to advance this clarification 
is to explore those local situations where churches of the same denomina¬ 
tion function in relatively close geographical proximity but service 
racially different groups. 
An apt example of such an ecclesiastical servicing along racial 
lines is present in northeast Atlanta vrfiere two Roman Catholic churches 
exist in relatively close geographical proximity. Segregated churches 
are not permitted overtly or encouraged by the national or regional 
leaders of the Catholic Church. No strict bans on integration of parish 
membership are publicized by either parish. The racial composition of 
the neighborhoods in which the churches are located does not alone seem 
to explain the alignment of membership along racial lines. Despite these 
factors, each church serves either a predominantly white or a predomi¬ 
nantly Negro congregation. 
It was thought that a greater understanding of desegregation trends 
among members of the two churches in question might be gained by an 
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attitudinal study. Despite the fact that some similar pioneering re¬ 
search has been conducted in an attempt to appraise the attitudes of 
whites and Negroes toward church integration, there is still a paucity 
of research findings available. The present study was a limited attempt 
to augment the research in the one area of clarifying the attitudes of 
Catholic Negroes and whites toward desegregation of their local churches 
in Atlanta's northeast area. The most general hypothesis tested in the 
present study is that there is no significant difference in attitudes 
concerning desegregation of Catholic parishes among northeast Atlanta's 
Negro and white Catholics. 
The Desegregation Interview Rating Scale was used in this study 
involving a total of 205 Catholic parishioners of two parishes in Atlanta's 
Northeast. The instrument yielded a total score based on the individual's 
responses to a series of thirty-six statements. Seven of the thirty-six 
statements were neutral and carried no score value. An individual could 
gain a score ranging from 5 through 1 on the remaining twenty-nine state¬ 
ments. Maximum possible total score was 145 while the minimum possible 
score was 29. The highest total score actually achieved was 134; the 
lowest achieved score was 58. The range of 77 units for the total scores 
actually achieved by the participants was divided into four intervals of 
15 units with a fifth and last interval being extended by two units for 
the inclusion of an extreme score at the tail end of the distribution. 
Labels indicating intensity of attitude toward desegregation as measured 
by the total scores achieved were affixed to the five intervals. 
The Student's T-Test was used as the statistical measurement for 
significance in the comparison of total scores of Negroes and whites in 
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all comparisons. This procedure requires the computation of the Means 
for the two groupings being compared. Means, Standard Deviations and 
Degrees of Freedom are, thus, appropriately listed after each table where 
comparisons were conducted. The .05 level of significance was chosen as 
the acceptance criterion in all comparisons in the study. 
It is recalled that the basic and most general hypothesis stated 
that there is no significant difference in attitude concerning desegre¬ 
gation of Catholic parishes among northeast Atlanta's Negro and white 
Catholics. Table 5 shows the comparison of total scores for all parti¬ 
cipants dichotomously grouped according to race and age. Significant 
TABLE 5 
FREQUENCY-PERCENTAGE DISTRIBUTION OF ATTITUDES TOWARD 





of Subiects Percent 
Whi te Neqro White Neqro 
Very Favorable 134 - 120 22 30 10.7 14.6 
Favorable 119 - 105 54 60 26.3 29.3 
Neutral 104 - 90 23 12 11.2 5.9 
Unfavorable 89 - 75 3 • • 1.5 • • 
Very Unfavorable 74 - 58 1 • • .5 • • 
Total 103 102 50.2 49.8 
Mean: 110.8 114.1 
S • D • : 11.7 8.2 
df: 203 
T-Test: 2.35 
.05 Level of Significance Significance 
^H. Blalock, Social Statistics (New York: McGraw-Hill Book 
Company, i960), pp. Ï44-149, 442. 
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difference (2.35) was found in this most general comparison of total 
score ratings at the .05 level of significance. The findings of this 
comparison led to a rejection of the general hypothesis that there is no 
significant difference in attitude concerning desegregation among north¬ 
east Atlanta's Negro and white Catholics. Even at this early stage of 
the study, there is evidence indicating that Catholics of Sacred Heart 
and Our Lady of Lourdes Parishes living in the northeast Atlanta area 
have significantly different attitudes on the question of desegregation 
of their churches and parishes. A Catholicism shared by sampled members 
of neighboring and overlapping parishes does not appear strong enough 
to provide a common attitudinal stand concerning total desegregation of 
their churches and parish life. Contrary to the theory of Roheach and 
supporting studies of the theory by Weigma and others, a common religious 
belief is not found to be stronger than Negro and white ethnic differ¬ 
ences . 
Dahrendorf's Coercion Theory provides a better theoretical base 
for the understanding of the initial evidence in the study. A member of 
either of the parishes belongs to two social systems—racial and relig- 
ious—and receives stimuli from each of these systems. The Dahrendorf 
thesis goes on to note that stimuli to alignment on a racial basis, 
which would be Negro or white in the present case, seems so natural that 
other stimuli such as religious affiliation are somewhat overlooked. An 
alignment along racial lines does, in fact, overshadow a common Catho¬ 
licism at the time of this inquiry. 
Having acquired T-Test significance in the comparison of the 
total scores when a dichotomous racial grouping was made, an attempt at 
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greater specification of these attitudinal differences was sought. Three 
variables were selected for use in the refining process: age, education 
and income. The specific hypotheses tested in the study are: 
1. There are no significant differences in attitudes 
concerning desegregation of Catholic parishes 
among northeast Atlanta's Negro and white Catholic 
adults and young adults. 
2. There are no significant differences in attitudes 
concerning desegregation of Catholic parishes among 
northeast Atlanta's Negro and white non-college and 
college educated Catholics. 
3. There are no significant differences in attitudes 
concerning desegregation of Catholic parishes among 
northeast Atlanta's Negro and white middle-upper 
income and lower income level Catholics. 
In the following three chapters, each specific hypothesis is con¬ 
sidered individually. The racial dichotomization is maintained through¬ 
out all comparisons. Each of the two racial groupings is systematically 
divided according to the variable treated by the specific hypothesis, 
i.e., age, education and income. 
Some brief mention should be made of the process by which each 
specific hypothesis is treated: 
1. In the examination of each specific hypothesis, primary 
consideration is given to the comparison of total scores 
of all subjects according to the variable contained in 
the hypothesis, e.g., age. 
2. Secondarily, each specific hypothesis is studied in the 
light of certain small groupings of statements. Each 
statement included under one of these small groupings is 
seen as contributing information to the understanding of 
the subject's attitude toward a certain facet of the 
broad desegregation attitude. Taken together the groupings 
contribute to a composite desegregation attitude; if a 
grouping is taken individually, it is found to focus on a 
unique facet of desegregation. There are four groupings 
of statements spanning the following facets of desegrega¬ 
tion in a local parish: Generalized Racial Attitudes 
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toward Church Desegregation, Attitudes toward Partici¬ 
pation in Worship, Attitudes toward Social Participation 
and Attitudes toward Separate Negro Churches. 
The systematic treatment outlined here for discussion of each specific 
hypothesis provides the framework for the next three chapters. 
CHAPTER III 
DIFFERENCES IN ATTITUDES CONCERNING DESEGREGATION OF CATHOLIC 
PARISHES AMONG NORTHEAST ATLANTA'S NEGRO AND WHITE 
CATHOLIC ADULTS AND YOUNG ADULTS 
Much is said and written today about generation gaps and age 
differences. Implicit in such verbal bantering is the assumption that 
certain age levels can be characterized by certain word and action pat¬ 
terns. Words and actions have an obvious externality. Many times they 
express or mask less tangible but not less important attitudes of indi¬ 
viduals and groups of individuals. 
The present study focuses on attitudes concerning desegregation 
of Catholic parishes among northeast Atlanta's Negro and white Catholics. 
In this chapter, the differences in attitudes are examined according to 
age categories. The racial division remains and each of the two racial 
segments is divided into two age categories. 
The basic design of all four tables in this chapter is similar. 
Thus, one verbal description of the common design should suffice. For 
purposes of the age comparisons, a twofold age division of "21 and up" 
and "14 to 21 years" was used. The "21 and up" grouping constituted the 
adult category, and the "14 to 21 years" category was considered as the 
"young adult" grouping. Labels indicating intensity of attitude toward 
desegregation as measured by the total scores achieved were affixed to 
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the five intervals. In all cases of comparison, Frequency-Percentage 
listings and totals, Means, Standard Deviations, T-Test values, and a 
Significance judgment at the .05 level are listed. 
The only real variation to be noted in format of the tables is 
in the interval sizes and limits. Adjustment was made from table to 
table to allow for the changes in the range of scores and the numerical 
values. 
Table 6 shows comparisons between young adult white and Negro 
participants and their adult counterparts on total scores. When the 
comparison was made between young adult white and Negro participants, 
Means were found to be 111.9 for whites of this age category and 113*0 
for the Negroes of the same category. The T-Test yielded no significant 
difference (.57) between the two groups in attitudes toward desegrega¬ 
tion. The same kind of comparison for the adult category, however, re¬ 
vealed a significant difference (2.31) at the .05 level of significance. 
Negroes of the adult category scored higher with a Mean of 114.6 total 
score, while the white adults scored lower with a Mean of 110.0. 
Dahrendorf's Coercion Theory with its strong emphasis on the pri¬ 
macy of racial alignment over other alignments, such as religious affili¬ 
ation, has a curious applicability here. While the findings of signifi¬ 
cant difference of total scores among adults supports Dahrendorf's theory, 
the lack of significance in the comparisons of total scores of Negro and 
white young adults demands that the validity of the theory be accepted 
with reservations. When the statements are treated as a whole, the tru¬ 
ism about the "generation gap" seems very real. Negro and white young 
adults are seen as relatively similar in total desegregation attitudes, 
while the reverse is true for their adult counterparts. 
TABLE 6 
FREQUENCY-PERCENTAGE DISTRIBUTION OF ATTITUDES TOWARD CATHOLIC CHURCH DESEGREGATION 





Number of Subjects and Percent 
14-21 Years 21 Years and Up 
Whi te Negro Whi te Negro 
Very Favorable 134-120 5 2.4 10 4.9 17 8.3 20 9.8 
Favorable 119-105 19 9.3 20 9.8 35 17.1 40 19.5 
Neutral 104-90 5 2.4 5 2.4 18 8.7 7 3.4 
Unfavorable 89-75 • • • • • • • • -3 1.5 • • • • 
Very Unfavorable 74-58 • • • • • • • • 1 .5 • • • • 
Totals 29 14.1 35 17.1 74 36.1 67 32.7 
Mean: 111.97 
S.D.: 6.92 
df  139 
T-Test: .57 













The question can be raised, "Does this divergence of attitudes 
along attitudinal lines exist in other race-age comparisons?" The answer 
to this question appears to be a qualified "yes." 
When the thirty-six statements are broken into four important 
groupings, the same curious race-age trend generally seems to prevail. 
The exception to the trend is discussed first. In Table 7, frequency- 
percentage comparisons are offered for all subjects divided by race-age 
on answers to the eleven Generalized Racial Attitude statements. A com¬ 
parison of scores of Negro and white young adults yields no significant 
difference at the .05 level (0.28). Similarly, there is no significant 
difference in the case of the adult Negro and white score comparisons on 
the Generalized Statements (0.61). 
The extreme general nature of the generalized statements themselves 
probably accounts for the dulling effect on significant difference in 
attitudes. The participants are asked about their attitudes toward the 
Church's role in integration, the pace of total church integration in the 
South, the importance of race in picking priests and sisters, an integra¬ 
ted school of religion, the amount of sacrifice made by Negroes in inte¬ 
grating churches and the socio-economic status of Negroes in an integra¬ 
ting situation. The personal demands made by Negroes or whites by these 
statements are few. Possible changes in style of life are minimal. The 
"right Christian" attitude is more easily held and reflected in answers, 
if some concrete action is quite remote. 
A race-age alignment trend appeared again when scores for Negro 
and white adults and young adults were compared on other groupings of 
questions. Table 8 shows no significant level of difference (1.26) 
between black and white young adults on statements relating to worship, 
TABLE 7 
FREQUENCY-PERCENTAGE DISTRIBUTION OF GENERALIZED RACIAL ATTITUDES TOWARD CATHOLIC 





Number of Subiects and Percent 
14-21 Years 21 Years and Up 
Whi te Neq ro Whi te Negro 
Very Favorable 52 - 47 3 1.5 5 2.4 7 3.4 3 1.5 
Favorable 46 - 41 11 5.4 13 6.3 33 16.1 35 17.1 
Neutral 40 - 35 15 7.3 16 7.8 26 12.2 22 10.7 
Unfavorable 34 - 29 • • • • 1 .5 6 2.9 7 3.4 
Very Unfavorable 28 - 23 • • • • • • • • 2 1.0 • • • • 





.05 Level of Significance 
41.31 41.06 40.73 40.24 
3.24 3.86 5.32 4.15 
62 139 
-0.28 -0.61 
No Significance No Significance 
TABLE 8 
FREQUENCY-PERCENTAGE DISTRIBUTION OF ATTITUDES TOWARD PARTICIPATION IN CATHOLIC 





Number of Sub iects and Percent 
14-21 Years 21 Years and Up 
Whi te Neq ro Whi te Negro 
Very Favorable 40 - 36 11 5.4 16 7.8 24 11.7 37 18.0 
Favorable 35 - 31 13 6.3 19 9.3 38 18.5 30 14.6 
Neutra1 30 - 26 5 2.4 • • • • 10 4.9 • • • • 
Unfavorable 25 - 21 • • • • • • • • 1 .5 • • • • 
Very Unfavorable 20-16 • • • • • • • • 1 .5 • • • • 
Totals 29 14.1 35, 17.0 74 36.1 67 32.7 
Mean: 
S. D, : 
df: 
T-Test: 
.05 Level of Significance 
34.14 35.09 34.05 36.00 
3.51 2.47 4.38 2.65 
62 139 
1.26 3.I5 
No Significance Significant 
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while there is a significant difference (3• 15) noted between adult 
black and white Catholics. 
E. M. Eddy's observations about Catholic worship would lead us 
to expect little difference in attitudes toward worship among various 
age levels of Catholics. This author offers the theory that where the 
church is less a center of active social life and where one attends church 
on Sunday without much contact with fellow parishioners on a social basis, 
desegregation is easier. Eddy goes on to note that the Catholic Church 
is one of the most obvious examples of the theory's validity.* 
Eddy made his observations about lack of contact at Catholic wor¬ 
ship in 1964. Since then, Vatican II's liturgical changes have been 
implemented in many parish churches, including the two involved in this 
study. The liturgical changes have highlighted greater social partici¬ 
pation on the part of the laity. Many of these same changes are resented 
precisely because of the induced social participation. It is fair to say 
that adults are more resistant to these liturgical changes than are young 
church mentoers. The Catholic Sunday Mass (worship) demands and continues 
to demand greater social contact and involvement. Perhaps biracial at¬ 
tendance at Sunday Mass poses a new avenue to broader and deeper social 
ties among church members. For this very reason, it may be viewed as a 
threat particularly by adults. 
Church membership inevitably includes some social participation. 
Some recognition of this had to be made in the desegregation statements. 
Thus, five of the thirty-six statements concentrated on various forms of 
*Eddy, op, cit.. p. 378. 
TABLE 9 
FREQUENCY-PERCENTAGE DISTRIBUTION OF ATTITUDES TOWARD GENERAL SOCIAL 





Number of Sub ects and Percent 
14-21 Years 21 Years and Up 
Whi te Neqro Whi te Neq ro 
Very Favorable 25 - 32 10 4.9 9 4.4 14 6.8 26 12.7 
Favorable 21 - 18 17 8.3 21 10.2 39 19.0 37 18.0 
Neutral 17 - 14 2 1.0 5 2.4 16 7.8 3 1.5 
Unfavorable 13 - 10 • • • • • • • • 4 2.0 1 .5 
Very Unfavorable 9-6 • • • • • • • • 1 .5 • • • • 
Totals 29 14.2 35 17.0 74 36.1 67 32.7 
Mean: 20.17 20.09 18.93 20.63 
S.D.: 1.91 2.23 3-39 2.30 
df  62 
T-Test: -0.17 





General Social Participation. When scores for Negro and white young 
adults on this grouping of statements were compared, significant differ¬ 
ence was not found (0.17). Reported scores on this grouping for the 
adult race-age category showed significance (3.44). 
The five statements relating to desegregation attitude toward 
General Social Participation were chosen with real care. The partici¬ 
pation statements ask about the effect of integration on broad parish 
participation, social activities for adults and social activities for 
high school students. These statements touch on the precise areas which 
Parker's study of an integrated church setting showed to be sensitive 
areas. 
Indeed, a sensitivity to social participation in church setting 
was found in the race-age comparisons of the present study. The sensi¬ 
tivity, however, was only noted among the adults. In fact, the highest 
T-Test difference for adults was found on this grouping. Interestingly, 
an extremely low T-Test value was noted for the young adults, indicating 
a rather close agreement on attitudes toward social participation among 
the young people of both races. 
Much of the resistance of the adults toward interracial social 
participation in a church context may involve a concern for the young 
adults, since several of the statements in this grouping make direct 
reference to youth activity. Ironically, young adults of both races re¬ 
port no real attitudinal problems concerning church related social ac¬ 
tivity. On the basis of the data obtained, one might even hypothesize 
that a great deal of openness is present among the young adults for 
^Parker, op. cit.. p. 366 
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church related social activity. 
The final age-race comparisons are recorded in Table 10. State¬ 
ments in the final grouping all relate to attitudes of Negro and white 
Catholics toward Separate Negro Churches. No significant difference was 
observed in comparison of scores of the young adults (.72). The adult 
comparison showed significance in scores for statements related to 
separate Negro churches (2.75). 
The five statements of the Separate Negro Church series all center 
on attitudes of Negro and white church members toward separate Negro 
churches. Participants in the study were asked whether they agreed with 
the idea that separate churches are desirable where Negroes are the vocal 
majority. Qualified separation of churches is offered as an option in 
statement thirty-two. A most general evaluation of the integrating po¬ 
tential of the Catholic Church as compared with other denominations was 
sought in the very first statement in the Rating Scale. 
Judging from the difference in adult attitudes on these questions, 
it is suspected that any liberalizing attitude toward desegregation that 
might be afoot in America has not really touched the average white Catho¬ 
lic. The attitude of the sampled adults toward desegregation of churches 
is not an open and willing one. A contrast is immediately noted when 
attitudes of young adults are examined. 
A quick and superficial impression of the Black Movement's momen¬ 
tum today tempts one to hypothesize that Negroes desire and welcome the 
opportunity to have their own churches. A corollary to this line of 
thinking inclines one to state that the young Negroes are more desirous 
of separatism than are the adults. The findings from the comparison of 
Negro and white youths simply do not support this line of thinking. No 
TABLE 10 
FREQUENCY-PERCENTAGE DISTRIBUTION OF ATTITUDES TOWARD SEPARATE NEGRO CATHOLIC 





Number of Subiects and Percent 
14-21 Years 21 Years and Up 
White Negro Whi te Neqro 
Very Favorable 24 - 22 • • • • 1 .5 1 .5 6 2.9 
Favorable 21 - 19 4 2.0 10 4.9 18 8.8 21 10.2 
Neutra1 18 - 16 15 7.3 13 6.3 35 17.1 26 12.7 
Unfavorable 15 - 13 9 4.4 9 4.4 14 6.8 14 6.8 
Very Unfavorable 12 - 10 1 1.0 2 .5 6 2.9 • • • • 
Totals 29 14.7 35 17. 0 74 36.1 67 32.7 
Mean : 16.34 16.80 16.59 17.78 
S.D. : 2.36 2.63 2.52 2.59 
df  6  
T-Test .72 





significant difference appears when the two racial groupings are compared 
on the topic of Separate Negro Churches. 
Chapter III has been concerned with the following specific hypo¬ 
thesis: 
There are no significant differences in attitudes 
concerning desegregation of Catholic parishes among 
northeast Atlanta's Negro and white Catholic adults 
and young adults. 
On the basis of race-age comparisons conducted in this chapter, 
the hypothesis can be accepted with qualifications. All statistical 
comparisons point to the fact that there are no significant differences 
in attitudes concerning desegregation of Catholic parishes among north¬ 
east Atlanta's Negro and white Catholic young adults. The hypothesis must 
be strongly questioned when applied to the adults who participated in 
the study. Negro and white adults in all comparisons except one showed 
significant differences in attitudes toward desegregation. 
CHAPTER IV 
ATTITUDES CONCERNING DESEGREGATION OF CATHOLIC PARISHES 
AMONG NORTHEAST ATLANTA'S NON-COLLEGE AND 
COLLEGE EDUCATED CATHOLICS 
For better or for worse, a great divider of people in the United 
States is education. Poverty, suffering, and lack of education are 
joined together in the thoughts of most Americans as so many links in 
a common chain. On the other hand, reams of statistical data could be 
presented to show that education is the gateway to a "good" job, home 
and style of life. 
The Catholic Church likes to consider itself as a universal 
religion, which makes its appeal to all men regardless of social stand¬ 
ing. There is a certain validity to this uni versaiistic claim of the 
Catholic Church. In any case, it is not the intent of this chapter to 
establish the veracity of such a claim. Herein college education is taken 
as a dividing line for church members. Once the division is imposed on 
both the Negro and white categories of sampled participants, the questions 
about desegregation attitudes are once more explored in the context of 
these categories. The specific hypothesis tested in Chapter IV is: 
There are no significant differences in attitudes 
concerning desegregation of Catholic parishes among 
northeast Atlanta's Negro and white non-college and 
college educated Catholics. 
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The comparisons themselves should be prefaced by a brief descrip¬ 
tion of the format used in table construction. A dichotomous break of 
education level completed resulted in categories labelled “non-college" 
and “college" educated. Each educational division was subdivided accord¬ 
ing to race. The uniform presentation of the statistics for each compari¬ 
son is changed only slightly from table to table to allow for alterations 
in interval sizes and limits. 
Comparisons begin on the most general level. Total scores on the 
Rating Scales are first examined. The findings are listed in Table 11. 
Comparisons made between non-college educated Negroes and whites on 
total scores show a 113*5 Mean value for Negroes and a Mean of 108.8 
for whites. The Negroes scored higher on the desegregation scale used 
in the study and there proved to be a statistically significant differ¬ 
ence (2.31) between the total scores of whites and Negroes. This was not 
the case in the college educated group. The T-Test value for college 
educated participants compared according to race was 1.03 and this was 
not significant at the «05 level of significance. 
A search for theoretical underpinnings to help explain the find¬ 
ings in Table 11 was a rather barren enterprise. Reports of strong com¬ 
munal life among some religious bodies have much to say about cohesive¬ 
ness, but little is said about education as a factor in this cohesive¬ 
ness. E. M. Eddy's study of integration attitudes among college students 
indicates that integration is easier where educational level is similar.^ 
In this race-education comparison, then, the very uni versa 1istic emphasis 
E. M. Eddy, op. cit., p. 366. 
TABLE 11 
FREQUENCY-PERCENTAGE DISTRIBUTION OF ATTITUDES TOWARD DESEGREGATION OF CATHOLIC 





Number of Su b iect s and Percent 
Non-Colleqe Colleqe 
White Neqro White Neqro 
Very Favorable 134-120 10 4.8 15 7.4 12 5.8 15 7.3 
Favorable 119-105 28 13.7 37 18.0 26 12.7 23 11.2 
Neutral 104-90 12 5.8 8 3.9 11 5.4 4 2.0 
Unfavorable 89-75 3 1.5 • • • • • • • • • • • • 
Very Unfavorable 74-58 1 .5 • • • • • • • • • • • • 
Totals 54 26.3 60 29.3 49 23.9 42 20.5 
Mean: 108.81 113.58 112.94 114.81 
S.D.: 13.26 8.47 9.23 7.96 
df: 112 89 
T-Test: 2.31 1.03 
.05 Level of Significance Significant No Significance 
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of the Catholic church might work against it. If the local Catholic church 
membership were more homogeneous, a greater unity on the desegregation 
issue might be seen. 
The discussion must be carried one step further. If the lack of 
educational homogeneity were the sole explanation of significant differ¬ 
ences noted in the total responses, there would be no obvious reason why 
both college and non-college categories of respondents should not be 
affected. In actual fact, only the non-college educated category of 
Negroes and whites display significant differences. 
When lack of college education is understood as an index of a 
lower class person, some light is shed upon the findings. It is very 
important to understand that lower class people are not simply "clods 
2 
incapable of seeing more than one perspective." Yet, the lower class 
person is more likely to be person-centered. He relates more readily 
to specific persons, than to roles such people enact. Lower class 
whites and Negroes, including the non-college educated, might be ex¬ 
tremely hesitant about involving themselves in roles that would take them 
out of the social context in which they feel most comfortable. H, Gans' 
work with minority group interaction has provided a research base for the 
acceptance of this theoretical perspective of the lower class person. 
Table 12 shows a comparison of the race-education categories of 
subjects on the segment of statements relating to Generalized Racial At¬ 
titudes. Means for the subjects in all categories were very similar. 
2 
A. K. Cohen and H. M. Hodges, "Lower-Blue Collar Characteristics," 
Social Problems. X (Spring, 1963), 332. 
^H. J. Gans, The Urban Villagers (Cambridge, Mass.: Harvard 
Medical School, 1959), p. 120. 
TABLE 12 
FREQUENCY-PERCENTAGE DISTRIBUTION OF GENERALIZED RACIAL ATTITUDES TOWARD 





Number of Subiects and Percent 
Non* •Col 1 eqe Colleqe 
Whi te Neqro Whi te Neqro 
Very Favorable 52 - 47 7 3*4 5 2.4 3 1.5 3 1.5 
Favorable 46 - 41 20 9*8 27 13*2 24 11.7 21 10.2 
Neutral 40 - 35 21 10.2 23 11.2 20 9.8 15 7.3 






CM 2 1.0 • • • • • • • • • • • • 
Totals 54 26.3 60 29.3 49 23.9 42 20.5 
Mean: 40.41 40.68 41 .43 40.29 
S.D. : 5.74 4.09 3 .52 4.04 
df: 112 89 
T-Test: .30 -1.44 
.05 Level of Significance No Significance No Significance 
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Neither the non-college educated nor the college educated T-Test rating 
was significant at the .05 level of significance. 
The very general nature of the statements seems to produce a 
neutralizing effect in the responses. Negroes and whites, whether non¬ 
college educated or college educated, blend in a non-distinguishable 
manner in their responses to these statements. 
Significance is found again when two other groupings of state¬ 
ments are isolated and the scores of Negro and white non-college and 
college educated subjects are cross examined. Table 13 draws attention 
to a grouping of statements focused around Participation in Worship. 
Significant difference for T-Tests of the educational groupings 
compared on Attitudes toward Participation in Worship appeared in the 
expected direction i.e., significant difference among the non-college 
educated. College educated groupings of participants showed no signifi¬ 
cant difference in the T-Test rating (1.81 ), while the non-college edu¬ 
cated comparison revealed a statistical difference of some significance 
(2.97). The Mean for the Negro non-college educated group was higher 
(35-50) than that of the white counterpart on the same educational level 
(33-52); the mean for the college educated group was 35.95 for Negroes 
and 3k. 69 for whites. 
In the earlier part of Chapter IV, there was some attempt to link 
low education with lower-class people. This linkage can be extended to 
help explain the findings in Table 13» Parker's study has shown that an 
integrated church congregation of a rather diversified socio-economic 
background continued to demonstrate marked segregationa1ist patterns in 
TABLE 13 
FREQUENCY-PERCENT AGE DISTRIBUTION OF ATTITUDES TOWARD PARTICIPATION IN CATHOLIC 





Number of Subiects and Percent 
Non-Col 1eqe Col 1eqe 
Whi te Neqro Whi te Neqro 
Very Favorable 40 - 36 17 8.3 30 14.6 18 8.8 23 11.2 
Favorable 35 - 31 28 13.7 30 14.6 23 11.2 19 9.3 
Neutral 30 - 26 7 3.4 • • • • 8 3.9 • • • • 
Unfavorable 25-21 1 .5 • • • • • • • • • • • • 
Very Unfavorable 20 - 16 1 .5 • • • • • • • • • • • • 
Totals 54 26.3 60 29.3 49 23.9 42 20.5 
Mean: 33-52 35.50 34.69 35.95 
S.D.: 4.40 2.57 3.78 2.67 
df: 112 89 
T-Test: 2.97 1 .81 
.05 Level of Significance Significant No Significance 
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worship long after integration of the parish.** Assuming that the edu¬ 
cational level of an individual is a rather good indication of socio¬ 
economic level, it can be argued here that there is a more heterogeneous 
than homogeneous population sampling from each of the two parishes in the 
study. There is good reason, then, to think that the new found accent 
on participation in the Catholic Church’s religious service would inten¬ 
sify the interaction of individuals and, thus, intensify the segregation- 
alist patterns among the non-educated segments of heterogeneous church 
congregations. 
The person-centered focus in interpersonal relations found among 
the lower class (and low educated) is not directed to any person but to 
specific persons of their daily acquaintance. The implicit suggestion 
of closer social interaction with many new "strangers" in a religious 
service, which now stresses social participation, might help to account 
for the negative reactions of non-college educated participants as con¬ 
trasted with the reactions of the college educated. Fichter's historical 
study of Negro religious practices collaborates the notion that lower 
class Negroes tend to be apathetic to new integration settings when they 
already feel a close unity in their present worship setting.'* A rela¬ 
tively high level of this unity and its resulting apathy toward integra¬ 
tion might be expected in the 400 parishioner parish of Our Lady of 
Lourdes. 
The data in Table 14 carry the discussion of desegregation 
**J. H. Parker, op. cit.. p. 359. 
5j. H. Fichter, op. cit., p. IO89. 
TABLE 14 
FREQUENCY-PERCENTAGE DISTRIBUTION OF ATTITUDES TOWARD GENERAL SOCIAL PARTICI¬ 





Number of Sub ects and Percent 
Non-Colleqe Col 1eqe 
Whi te Neqro Whi te Neqro 
Very Favorable 25 - 22 11 5.4 22 10.7 13 6.3 13 6.3 
Favorable 21 - 18 28 13.7 30 14.6 28 13.7 28 13.7 
Neutra1 17 - 14 11 5.4 7 3.4 7 3.4 1 .5 
Unfavorable 13 - 10 3 1.5 1 .5 1 .5 • • • • 
Very Unfavorable 9-6 1 .5 • • • • • • • • • • • • 
Totals 54 26.3 60 29.3 49 23.9 42 20.5 
Mean: 18.67 20.30 19.96 20.64 
S • D • î 3.31 2.67 2.69 1.57 
df: 112 89 
T-Test: 2.91 1.45 
.05 Level of Significance Significant No Significance 
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attitudes into the broader question of General Social Participation. 
Once again, the division of participants is along educational lines. The 
college educated show no significant differences on the T-Test (1.45). 
Negro-white comparisons on the non-college educated level produced a 
T-Test significance (2.91) with a higher Mean score on the small group¬ 
ings of statements gained by the Negroes (20.30) and the lower being 
acquired by the whites (18.67). 
There has been some attempt in the present study to explain the 
new intensification of the social aspect of worship in Catholic religious 
services. The premise involved has stressed the fact that some strong 
separatist attitudes can be expected where social contact in worship is 
increased. The premise of increased social contact seemed even more 
valid when applied to the lower class person's more obvious and broader 
participation in the social life of the church. Parochial schools, men's 
and women's social and charitable groups, and young adult social programs 
are all parts of the trend. Table 14 provided information from answers 
to statements in the Rating Scale which directly related to Social Par¬ 
ticipât i on. 
Although C. A. Anderson rightly notes the lack of good inquiries 
into the communal strength of Catholic church life in all its dimen¬ 
sions,^ some guiding principles for interpreting the present findings on 
Social Participation are in the literature. Parker's research work led 
him to state that social class is not related to a propensity for initi¬ 
ating and sustaining interracial interaction.^ Anderson's theoretical 
C. A. Anderson, op, cit., p. 502. 
^J. A. Parker, op. cit., p. 350. 
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position is contradicted rather strikingly by the present findings. 
Education, as a component of social class, is an important variable in 
considering broad interracial interaction. 
Research implications stated by Eddy underscore the fact that full 
social participation in the organized life of the church and attitudes 
toward desegregation indicate that the most active members are the most 
p 
conservative. Unfortunately, there was no way of relating this thesis 
to the present study. Sampling methods for the present study stressed 
random selection and did not take into account a possible placing of 
participants on a conservative-radical continuum or provide a measure 
of membership activity. 
Eddy goes on to indicate that church integration is easier where 
education and socio-economic status of Negroes is similar to that of 
whites and where the membership of the specific church is changing and 
not stable.^ The author makes little effort to substantiate these obser¬ 
vations and treats them as generally accepted facts. However, Eddy's 
observations do provide helpful perspectives in the present discussion. 
The dichotomized groupings of participants on the dimension of 
education and Social Participation reveal that a more heterogeneous than 
homogeneous population is being treated. The samplings split almost evenly 
according to college and non-college educated participants. A perusal of 
more basic educational background data prior to the twofold category 
grouping uncovered evidence substantiating the fact that there was not 
p 
E. M. Eddy, op, cit.. p. 378. 
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an educationally homogeneous form of population in either parish. Two 
insights, then, help us to understand the findings in Table 14: l) the 
heterogeneity of the participants according to socio-economic background 
2) the person-centered orientation of lower class non-college educated 
participants. 
The final consideration in Chapter IV deals with Attitudes toward 
Separate Negro Churches. Participants continued to be divided accord¬ 
ing to race and education. An important deviation in a rather consistent 
trend is noted in Table 15» Significance is present in neither the com¬ 
parisons of college educated (1.95) nor non-college educated participants 
(1.90). In previous comparisons, there had been significant differences 
found in comparisons on non-college educated and college educated parti¬ 
cipants. Table 15 not only does not show significant difference in the 
direction of non-college educated participants, but it seems to suggest 
a slight reversal in the trend. A higher degree of difference in Means 
on college-educated groupings was found than was found in comparing the 
difference between non-college educated groupings. Education appears to 
have no real bearing on the attitudes toward Separate Negro Churches. To 
the extent that there is some noteworthy difference in attitudes among 
Negroes and whites, it appears in the college educated comparisons. 
Parker's study leads him to posit several conditions that foster 
equality in interracial contacts within an organization.^ Status com¬ 
position, for example, which contains significant strata of highly 
^J. A. Parker, op, cit.. p. 365. 
TABLE 15 
FREQUENCY-PERCENTAGE DISTRIBUTION OF ATTITUDES TOWARD SEPARATE NEGRO CATHOLIC 
CHURCHES BY RACE AND EDUCATION 
Number of Subiects and Percent 
Total Non-Colleqe Colleqe 
Attitudes Attitude 
Scores Whi te Neqro Whi te Neqro 
Very Favorable 24 - 22 • • • • 4 2.0 1 .5 3 1.5 
Favorable 21 - 19 8 3.9 16 7.8 14 6.8 15 7.3 
Neutral 18 - 16 29 14.1 22 10.7 21 10.2 17 8.3 
Unfavorable 15 - 13 14 6.8 16 7.8 9 4.4 7 3.4 
Very Unfavorable 12 - 10 3 1.5 2 1.0 4 2.0 • • • • 











df: 112 89 
T-Test: 1.90 1.95 
.05 Level of Significance No Significance No Significance 
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skilled people can create a certain leadership tone conducive to inte¬ 
gration. It is recalled that both Sacred Heart and Our Lady of Lourdes 
parishes have a good number of highly educated and qualified members. 
The educational composition of the parishes might be seen as fostering 
the acceptance attitudes toward integration. 
Another condition fostering equality, which Parker stresses, has 
to do with the area in which the church is located." In areas where 
integration has taken place in stores, buses, and work situations, inter¬ 
racial mingling is not seen as deviant behavior regardless of educational 
background. This is a reasonable statement of what has happened in 
Atlanta and what might be affecting the Catholic parishioners involved in 
the study. 
The downtown area in which Sacred Heart is situated is the hotel- 
motel district. This district is integrated. Our Lady of Lourdes is in 
an all-Negro neighborhood, but a large number of the parishioners, par¬ 
ticularly the highly educated, do not live in the area and probably work 
in integrated settings. In both parishes, there are environmental factors 
which might encourage favorable attitudes toward integration. Earlier 
aspects of this study indicated that the youth of both races were related 
closely in their Attitudes toward Separate Negro Churches and that these 
attitudes were strongly in favor of integration (Table 7). The same 
young adult segment of the sample would tend to be part of the non-educated 




Chapter IV centers its attention on the following sub-hypothesis: 
There are no significant differences in attitudes concern¬ 
ing desegregation of Catholic parishes among northeast 
Atlanta's Negro and white middle-upper income and lower 
income level Catholics. 
Acceptance of the specific hypothesis stated above can be made only with 
some reservations. Certainly, there is not an across-the-board signifi¬ 
cance noticed in comparisons of a race-education nature, but there is 
reasonably strong evidence supporting a cautious acceptance of the sub¬ 
hypothesis relating to education. None of the college educated comparisons 
on attitudes toward desegregation showed up significantly different when 
Negroes and whites were compared. On the other hand, non-college and 
college educated comparisons involving Negro and white participants 
revealed a significant difference in several attitudinal areas and prompted 
a cautious acceptance of the educational sub-hypothesis. 
CHAPTER V 
ATTITUDES CONCERNING DESEGREGATION OF CATHOLIC PARISHES AMONG 
NORTHEAST ATLANTA'S NEGRO AND WHITE MIDDLE-UPPER 
INCOME AND LOWER INCOME LEVEL CATHOLICS 
Social class is a complex concept. This complexity is increased 
when attempting to compare the two ethnic groups of Negroes and whites 
in America today. One compendium on social stratification, for example, 
lists ten ways the social phenomena of class can be approached.^ Despite 
this complexity in obtaining a full understanding of social class, one 
element must clearly be included. The element is income. The specific 
hypothesis tested in Chapter V is: 
There are no significant differences in attitudes 
concerning desegregation of Catholic parishes among 
northeast Atlanta's Negro and white middle-upper 
income and lower income level Catholics. 
Chapter V relates the question of Catholic Church desegregation 
to the variable of income. The racial division is still included in all 
comparisons; and, income categories are twofold, "$0 to $7,000," and 
"$7,000 and Up." 
All subjects were first divided into racial-income categories. 
Means, Standard Deviations, and T-Tests were run as usual. At this 
^H. H. Hodges, Social Stratification (Boston: Schenkman Publish¬ 
ing Co., 1964), pp. 62—77. 
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early stage in the racial-income comparison, significance was noted in 
the "$0 to $7,000" category (2.76) but not in its "$7,000 and Up" counter 
part (.75). Data for this preliminary comparison are found in Table 16. 
Why is there a significant divergence in the desegregation atti¬ 
tudes among the lower income groups but not among the upper-middle? H. 
Gans' work on minority group interaction with the dominant group helps 
to explain why the Negro lower income individuals feel threatened when 
the matter of desegregation is discussed. There is a certain very 
strong yearning for security and sure relations among lower income people 
Life itself and many of life's contingencies present this class of people 
with many problems. Since life holds so many potential dangers, there 
is almost an immediate reactionary movement by a person of this income 
level. Because harm has happened so frequently in the past, any move¬ 
ment toward desegregation that would upset their present situations is 
frowned upon. 
The studies of Miller and Riessman support Gans' work and broaden 
the horizon for us just a bit by noting that this shying away from the 
"upsetting" is not only characteristic of minority groups but is true of 
lower income people in general. Suddenly, resistance to desegregation 
is seen as reasonable for the lower income white and Negro groupings. 
On the other hand, the same fears are not as pronounced among the middle- 
upper classes of whites and Negroes. 
The information yield from the comparison of race-income categor¬ 
ies on Generalized Racial Attitude Statements is sparse. Both categories 
O 
H. J. Gans, op. cit.. p. 120. 
TABLE 16 
FREQUENCY-PERCENTAGE DISTRIBUTION OF ATTITUDES TOWARD CATHOLIC CHURCH DESEGREGATION 
BY RACE AND INCOME 
Number of Su D iects and Percent 
Total $0 - $7, 000 $7.000 and Up 
Attitudes Attitude 
Scores Whi te Nec ro Wh i te Neqro 
Very Favorable 134-120 8 3.9 18 8.8 14 6.8 12 5 .9 
Favorable 119-105 18 8.8 29 14.2 36 17.6 31 15 .1 
Neutra1 104-90 10 4.8 5 2.4 13 6.3 7 3 .4 
Unfavorable 89-75 2 1.0 • • • • 1 .5 • • • • 
Very Unfavorable 74-58 • • • • • • • • 1 .5 • • • • 
Totals 38 18.5 52 25.4 65 31.7 50 24 .4 
Mean: 109. 68 115. 21 111 .42 112. 92 
S • D • z 10. 74 8. 23 12 .19 8. 17 
df : 88 113 
T-Test: 2 .76 .75 
.05 Level of Si gnificance Signi f icant No Sign i f icarc e 
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show no significant difference at the .05 level. Data for this compari¬ 
son are placed in Table 17. The lack of significant difference on the 
Generalized Racial Attitude Statements is a somewhat surprising finding. 
The fear of upsetting situations should have been a reasonably strong 
stimulus prompting a negative response from the lower level income re¬ 
spondents. A certain articulateness might have reasonably been expected 
on the part of the lower income level persons, especially when the Rat¬ 
ing Scale itself offered an anonymous outlet for expression. 
The next two groupings, Attitudes toward Worship and General 
Social Participation, must be looked at together. The interesting fea¬ 
ture of all comparisons in both segments cf statements is that across- 
the-board significance at the .05 level is present. Tables 18 and 19 
show the data for these comparisons. 
How vividly does the lack of significant difference in the Gen¬ 
eralized Racial Statements clash with the findings on Attitudes toward 
Worship and General Social Participation? Attention is again drawn to 
the fact that little is demanded of either the lower or middle-upper 
income groups in regard to answers to the Generalized Racial Statements. 
With the new emphasis on the social aspects of public worship and the 
obvious personal demands associated with the responses to the more gen¬ 
eral social participation statements, the subjects could not take these 
statements so lightly. The theory has often been glibly postulated that 
equal status, particularly among the middle and upper classes, reduces 
prejudice. Certainly, the present findings are not so substantial that 
^B. Meer and E. Freedmen, “Impact of Negro Neighbors on White 
Home Owners," Social Forces. XLV (Summer, 1966), 18-19. 
TABLE 17 
FREQUENCY-PERCENTAGE DISTRIBUTION OF GENERALIZED RACIAL ATTITUDES TOWARD CATHOLIC 





Number of Sub iects and Percent 
$0 - $7,000 $7,000 and Up 
Whi te Neqro Whi te Neqro 
Very Favorable 52 - 47 2 1.0 6 2.9 8 3.9 2 1.0 
Favorable 46 - 41 14 6.8 25 12.2 30 14.6 23 11.2 
Neutral 40 - 35 18 8.8 18 8.8 23 11.2 20 9.8 
Unfavorable 34 - 29 3 1.5 3 1.5 3 1.5 5 2.4 
Very Unfavorable 28 - 23 1 .5 • • • • 1 .5 • • • • 
Totals 38 18.5 52 25.4 65 31.7 50 24.4 
Mean: 39.95 41.06 41.45 39.96 
S.D. : 4.34 3-92 5.03 4.15 
df: 88 113 
T-Test: 1.27 -1.69 
.05 Level of Significance No Significance No Significance 
TABLE 18 
FREQUENCY-PERCENTAGE DISTRIBUTION OF ATTITUDES TOWARD PARTICIPATION IN CATHOLIC 





Number of Su siects and Percent 
$0 - $7,000 $7,000 and Up 
Whi te Neq ro Whi te Neq ro 
Very Favorable 40 - 36 14 6.8 28 13.7 21 10.2 25 12.2 
Favorable 35 - 31 18 8.8 24 11.7 33 16.1 25 12.2 
Neutral 30 - 26 5 2.4 • • • • 10 4.9 • • • • 
Unfavorable 25 - 21 1 .5 • • • • • • • • • • • • 
Very Unfavorable 20-16 • • • • • • • • 1 .5 • • • • 
Totals 38 18.5 52 25.4 65 31.7 50 24.4 
Mean: 34.29 35.92 33-95 35.44 
S.D. 3.99 2.50 4.25 2.72 
df : 88 
T-Test: 2.38 





FREQUENCY-PERCENTAGE DISTRIBUTION OF ATTITUDES TOWARD GENERAL SOCIAL PARTICIPATION 





Number of Sub iects and Percent 
$0 - $7.000 $7.000 and Up 
Whi te Neqro Whi te Neqro 
Very Favorable 25 - 22 10 4.9 20 4.8 14 6.8 15 7.3 
Favorab1e 21 - 18 19 9.3 26 12.7 37 18.0 32 15.6 
Neutral 17 - 14 8 3.9 6 2.9 10 4.9 2 1.0 
Unfavorable 13 - 10 1 .5 • • • • 3 1.5 1 .5 
Very Unfavorable 9-6 • • • • • • • • 1 .5 • • • • 
Totals 38 18.5 52 20.4 65 31.7 50 24.4 
Mean: 19.39 20.56 19.22 20.32 
S.D.: 2.95 2.47 3.18 2.08 
df: 88 113 
T-Test: 2.03 2.13 
.05 Level of Significance Significant Significant 
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they can dramatically repudiate a long standing and revered theory, but 
these same findings make one pause in a contrite treatment of desegre¬ 
gation statements to deal with the theory with more caution. 
The lower race-income group demonstrates a significant difference 
in attitudes on the little cluster of statements relating to the matter 
of separate Negro churches. Table 20 provides the data for this final 
comparison. When the total scores were treated according to race- 
income groupings, significance was noted in the comparison among the 
lower income Negroes and whites. Substantially the same explanation 
seems to hold for both sets of results. G. Saenger's study on the social 
psychology of prejudice expresses the key to the finding rather suc¬ 
cinctly when he notes that prejudice and discrimination were positively 
« 4 related to economic insecurity. 
Chapter V has dealt with the following specific hypothesis: 
There are no significant differences in attitudes 
concerning Desegregation of Catholic parishes among 
northeast Atlanta's Negro and white middle-upper 
income and lower income level Catholics. 
As was the case in the other sub-hypotheses considered in the study, 
the one involving race-income comparisons can only be accepted with some 
reservation. The lower income category rather consistently showed dif¬ 
ferences in comparisons. Even the middle-upper category of Negro and 
white subjects showed to be significantly different in attitudes toward 
Worship, General Social Participation and total attitude scores. 
4 
Brothers 
G. Saenger, The Psychology of Prejudice (New York: 
1953), P- 279. 
Harper and 
TABLE 20 
FREQUENCY-PERCENTAGE DISTRIBUTION OF ATTITUDES TOWARD SEPARATE NEGRO CATHOLIC 





Number of Subiects anc Percent 
$0 - $7,000 $7.000 and Up 
Whi te ^eqro Whi te Neqro 
Very Favorable 24 - 22 • • • • 2 1.0 1 .5 5 2.4 
Favorable 21 - 19 6 2.9 18 8.8 16 7.8 13 6.3 
Neutra 1 18 - 16 19 9.3 22 11.2 31 15.1 16 7.8 
Unfavorable 15 - 13 10 4.9 8 3.9 13 6.3 15 7.3 
Very Unfavorable 12 - 10 3 1.5 1 .5 4 2.0 1 .5 
Totals 38 18.5 51 25.4 65 31.7 50 24.4 
Mean: 16.05 17.67 16. 80 17.20 
S.D. : 2.57 2.37 2. 38 2.89 
df  88 
T-Test: 3«10 





SUMMARY AND CONCLUSION 
Summary 
The present study raises questions about attitudes of white and 
Negro Catholics of northeast Atlanta concerning full desegregation of 
their parishes. In order to conduct such an inquiry, a fitting research 
instrument had to be constructed. A Desegregation Interview Rating 
Scale was designed and appropriately pretested for use in the present 
study. 
Samplings were taken from two Catholic parish populations in 
Atlanta's northeast section. One parish was the large (1,000 families), 
predominantly white Sacred Heart Parish; the other was the smaller (400 
parishioners), predominantly Negro Our Lady of Lourdes Parish. A total 
of 205 participants were involved in the study. Almost equal numbers of 
subjects were selected randomly from each parish in order to acquire a 
scatter in distribution of subjects later to be classified according to 
race, age, education, and income. Actual participants represented approxi¬ 
mately 50 percent of those initially selected for the study. 
The Rating Scales were mailed to selected samples with appropriate 
cover letters identifying the researcher and explaining the research 
project. The subjects were asked to fill out the Rating Scales and to 
return them to their respective pastors. Identification numbers on the 
80 
81 
original Rating Scales facilitated the sending of two follow-up letters. 
Requests for missing Rating Scales were made from the pulpit on Sundays 
and in the parish bulletins when this was feasible. A three week period 
proved sufficient for the acquisition of the required number of com¬ 
pleted Rating Scales. Through the Sunday bulletins and pulpit announce¬ 
ments, the regular parochial communication media, participants were 
thanked for their cooperation. 
Conclusions 
The entire study centered around one major hypothesis: 
There are no significant differences in attitudes 
concerning desegregation of Catholic parishes among 
northeast Atlanta's Negro and white Catholics. 
For operational purposes, the major hypothesis was broken into the fol¬ 
lowing specific hypotheses: 
1. There are no significant differences in attitudes con¬ 
cerning desegregation of Catholic parishes among north¬ 
east Atlanta's Negro and white Catholic adults and 
young adults. 
2. There are no significant differences in attitudes con¬ 
cerning desegregation of Catholic parishes among north¬ 
east Atlanta's Negro and white non-college and college 
educated Catholics. 
3. There are no significant differences in attitudes con¬ 
cerning desegregation of Catholic parishes among north¬ 
east Atlanta's Negro and white middle-upper income and 
lower income level Catholics. 
The acceptance or rejection of the above stated sub-hypotheses 
was dependent on the statistical significance of Means on total scores 
acquired by participants on the Rating Scale. For purpose of clarifi¬ 
cation and enrichment of understanding, significant difference of Means 
was sought, also, for four aspects or segments of the entire list of 
statements. These four segments of the total number of statements were 
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grouped under the following headings: Generalized Racial Attitudes toward 
the Church, Attitudes toward Participation in Worship, Attitudes toward 
General Social Participation, and Attitudes toward Separate Negro Churches. 
The T-Test of significance, using the means of the two sub-groupings 
to be compared, was employed as the procedure for statistical comparison 
in all cases. The level of significance chosen for all comparisons was 
the .05 level. 
Since the last four chapters of the actual study deal individually 
with the hypotheses, both the general one and the three sub-hypotheses, 
detailed discussion of the conclusions follows the order of the hypo¬ 
theses. 
It is recalled that the basic and most general hypothesis stated 
that there is no significant difference in attitude concerning desegrega¬ 
tion of Catholic parishes among northeast Atlanta's Negro and white 
Catholics. The findings on this comparison led to the rejection of the 
hypothesis. Even at the very early stage of the study, there was evidence 
that Catholics of northeast Atlanta from two racially different parishes 
have significantly different attitudes toward desegregation. Despite 
liberalizing tendencies of Atlantans, nationwide progress in racial in¬ 
tegration in recent years, and significant recent strides by the Catholic 
Church in racial affairs, stimuli to alignment on a racial basis seemed 
so natural and strong that other stimuli such as religious affiliation 
are somewhat overlooked. An alignment along racial lines does, in fact, 
overshadow a common Catholicism according to the findings of the study. 
As the individual and specific hypotheses were considered, the 
racial dichotomization was maintained throughout all comparisons. Each 
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of the two racial groupings was crossed systematically with variables 
introduced by the specific hypothesi s, i .e., age, education, and income. 
Chapter III was concerned with the following specific hypothesis: 
There are no significant differences in attitudes 
concerning desegregation of Catholic parishes among 
northeast Atlanta's Negro and white Catholic adults 
and young adults. 
On the basis of race-age comparisons, the sub-hypothesis can be accepted 
with qualifications. While the Negro and white young adults appeared 
quite similar in desegregation attitudes, the adult comparisons showed 
significantly different attitudes on desegregation. In each case where 
significant difference was noticed, the Negro adults showed higher scores 
than white adults. The only exception to this significant difference 
pattern among the adults was the cross comparison on the most generalized 
statements, where the very nature of the statements themselves probably 
created a dulling effect on significance. On the basis of the study, 
age was seen to be a very real factor in alignments of individuals ac¬ 
cording to desegregation attitudes. 
Educational background was the variable under consideration in 
Chapter IV. The specific hypothesis tested in the chapter was: 
There are no significant differences in attitudes 
concerning desegregation of Catholic parishes among 
northeast Atlanta's Negro and white non-college and 
college educated Catholics. 
Again, the sub-hypothesis can be accepted with qualifications. A great 
similarity on desegregation attitudes was noted among the Negro and 
white college educated participants. Only on one segment of statements, 
the one dealing with separate Negro Churches, did the T-Test value 
approach significance. To the extent that college educated participants 
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were concerned, the sub-hypothesis could be easily accepted. Such was 
not the case when the non-college educated groupings were compared. The 
non-college educated groupings showed significant differences on the total 
rating scale, Participation in Worship, and General Social Participation. 
The findings on the non-college educated groupings of Negroes and 
whites seemed to lead rather naturally to some observations about social 
class and its indices. Certainly, one such indicator of social class is 
income level. Chapter V compared desegregation attitudes of different 
income groupings of Negroes and whites, when it tested the following 
hypothesis: 
There are no significant differences in attitudes 
concerning desegregation of Catholic parishes among 
northeast Atlanta's Negro and white middle-upper 
income and lower income level Catholics. 
Acceptance with qualifications has been a hallmark of the treatment of the 
sub-hypotheses up to this point. The most diffused spread of T-Test 
significances is found in Chapter V. Generally, upper-middle class par¬ 
ticipants showed no significant differences in attitudes toward desegrega¬ 
tion. However, Attitudes toward Worship and Social Participation were 
notable exceptions. The lower income groupings of Negroes and whites 
rather commonly showed significance at the .05 level. Significance was 
found in total rating scores, Attitudes toward Worship, General Social 
Participation, and Separate Negro Churches in the lower-class compari¬ 
sons. 
In summary, significant difference was found in attitudes concern¬ 
ing desegregation of Catholic parishes among northeast Atlanta's Negro 
and white Catholics. When looked at more closely, the significance 
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seemed to fall in certain patterns. The adult categories of Negro and 
white participants were shown to have significantly different desegre¬ 
gation attitudes, while Negro and white young adult participants were 
quite similar in attitudes. Non-college educated Negro and white 
Catholics rather consistently varied in desegregation attitudes; no 
important variation in desegregation attitudes was noted among the 
college educated Negroes and whites. Lower-income Negro and white 
segments of the samplings showed strong statistical differences in atti- 
tudinal comparisons, while upper-middle income Negroes and whites showed 
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335 Ivy Street 
Atlanta, Georgia 30303 
Dear Friend: 
Attached to this cover note you will find an Interview Rating Scale. 
I would be very grateful to you if you would take fifteen minutes of 
your time to answer it completely. 
You have heard from your parish priest about this Rating Scale. It 
is a preliminary step in my thesis project for the master's degree in 
Sociology. The actual study will be conducted in Atlanta, Georgia. 
The following points will be helpful to you: 
1. Please DO NOT write your name or address on the Rating Scale. 
This is to allow you complete freedom in responding. 
2. You have been given an identification number listed on the inside 
page. Please remember this or write it down for future reference 
should it become necessary for you to identify your Rating Scale. 
3. Please respond to EACH AND EVERY statement in the Rating Scale. 
All responses are needed for your Rating Scale to be most helpful. 
You may find some of the statements difficult to answer. Do not 
spend a great deal of time on them. Simply do the best you can. 
Please use the addressed and stamped envelope to return your Rating 
Scale to your parish priest. Your speedy response will help me to 
finish my degree work quicklyl 
Thank you for your time and interestl 
Sincerely yours, 
(Rev.) William R. Headley 
Priest of the Diocese of 
Charleston & 
Graduate Student, Atlanta 
University 
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DESEGREGATION INTERVIEW RATING SCALE 
Date I. D. No. 
1. Sex: 2. Race: 
M.  Cau.  
F, Negro  
Other 
(Specify) 
5. If you are married please 
indicate the number of 
children under twenty- 
one living in the home. 










65 and up 
(Specify)  
6. Please check the group con¬ 
taining your total family 
income for the year: 
Less than $3,000   
$3,000 - $7,000   
$7,000 - $10,000   
$10,000 and up  
7. Education: Please circle the 
hicfiest grade completed: 
Grade School 1 2345673 
High School 1234 
Col lege 12 3 4 
Graduate School 1 23456 
8. Parish Membership: Check one: 
Immaculate Conception  
Our Lady of Lourdes  
Sacred Heart  
St. Anthony's  
St. Paul of the Cross  
Other (Specify)  
9. Attendance at Mass on Sundays: Please check the statement which 
best describes your attendance at Mass on Sundays: 
Attend almost every Sunday 
Seldom or never attend 
10. Church Attended: Please check the statement which best describes 
your attendance at your parish church on Sundays: 
Attend almost every Sunday   
Seldom or never attend 
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Pirections The following list of sentences is in the form of what 
should or should not be done. Indicate your attitude toward each 
statement by placing a check next to each statement and under one of 
the five columns (Strongly Approve, Approve, Undecided, Disapprove, 
Strongly Disapprove). 
Strongly Strongly 
Approve Approve Undecided Pisapprove Pisapprove 
1. It is easier for 
Catholic churches 
to be integrated 
than it is for most 
Protestant churches.     
2. Social and economic 
positions of Ne¬ 




3. Ability and not 
race is important 
when picking a lay 
reader for Sunday 
Mass. 
4. If a few Negroes 
join a predomi¬ 
nantly white parish, 
Participation in 
parish organizations 
is not changed. 
5. The race of a priest 
makes no difference 
to most Catholics. 
6. The Catholic Church 
is to be praised for 
requiring the full 
integration of all 
Catholic churches. 
7. The race of those 
who attend my Mass 




Approve Approve Undecided Pisapprove Disapprove 
8. An integrated 
parish should have 
an integrated 
school of religion.    
9. It is not a good 
idea to have sepa¬ 
rate Negro chur¬ 
ches.   
10. Negroes need to 
have a church 
where they deter¬ 
mine policy. 
11. Negro teaching 
Sisters are as wel¬ 
come in any Catho- 
1ic school as whi te 
Sisters. 
12. The integration of 
Catholic churches 
should move more 
slowly in the 
South. 
13. I want to see 
capable altar boys 
regardless of race 
serving Sunday Mass. 
14. My participation in 
our church should 
not change with 
total integration. 
15. Personality and 
not race should be 
the major concern 
in assigning a 
priest to a 
parish. 
16. When integrating 
a Catholic church 
it is always the 




Approve Approve Undecided Disapprove Pisapprove 
17. One acts wrongly 
if he avoids 
Masses with great 
numbers of people 
from another race. 
18. People of our par¬ 
ish are very fond of 
their priests. 
19. The fast pace of 
total integration 
of a 11 Catholic 
churches is up¬ 
setting to me. 
20. Negroes want the 
possession of their 
own church. 
21. Social position of 
Negroes must be 
equal to or better 




22. We should not mix 
the races in our 
choirs on Sunday. 
23. Integrated social 
activities for high 
school children are 
essential in any 
parish. 
24. People of our par¬ 
ish are fond of the 
Sisters who work in 
our parish (and 
school). 
25. Convenience is the 
most important rea¬ 




Approve Approve Undecided Disapprove Disapprove 
26. It is always the 
Negro church and 
school which close 
when integrating.  
27. White and Negro 
ushers should work 
together at Sunday 
Masses.    
28. High school age so¬ 
cial activity is the 
one thing not to be 
permitted in an in¬ 
tegrated parish. 
29. Catholics should 
attend the church 
which is the clos¬ 
est geographica11 y._ 
30. Social activities 
for adults in a 
parish should be 
planned without 
regard to race. 
31. If a person enters 
a crowded Mass, he 
should find a pew 
with members of his 
own race. 
32. Allow exclusively 
Negro churches only 
in those areas where 
Negroes are living 
too far from pre¬ 
dominantly white 
churches. 
33« The size of our par¬ 
ish church makes it 
easy to meet and to 
know people. 
34. I always feel un¬ 
comfortable when a 
member of another 
race enters my pew._ 
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35. There should be 
a 11-Negro Catho¬ 
lic churches. 
36. I prefer a small 
integrated parish 
to a large one. 
37. It is always the 
predominant1 y 
white church and 
school which ad¬ 




FINAL SECTION SEAL 
(STAPLE) 
Directions: 
Please go back and check to see that you have responded to EACH 
AND EVERY one of the thirty-seven (37) statements. If several are 
left blank, we may not be able to use your Rating Scale. 
Only after you have fully completed all thirty-seven (37) responses 
should you go to the LAST PAGE. When you are ready for this step, 
simply break the seals (staples) on the right hand side of this 
page. Then, answer the statements listed on the LAST PAGE. 
Thank you very much 







Please answer the statements on this page: 
1. Did you have any difficulty understanding the meaning 
of any of the thirty-seven (37) statements? 
Yes 
No 
2. If you had some trouble understanding some statement(s), 
please circle the number of the statement(s). 
1 2 3 4 5 6 7 8 9 10 11 12 13 14 15 16 17 
18 19 20 21 22 23 24 25 26 27 28 29 30 
31 32 33 34 35 36 37 
3. Were there any words which puzzled or confused you? 
Yes  
No 
4. Please list any confusing or puzzling words. 
5. Would you care to make any helpful comments about the 





335 Ivy Street 
Atlanta, Georgia 30303 
Dear Friend: 
Attached to this cover note you will find an Interview Rating Scale. 
I would be very grateful to you if you would take fifteen minutes 
of your time to answer it completely. 
You have heard from your parish priest about this Interview Rating 
Scale. It is a preliminary step in my thesis project for the master's 
degree in Sociology. The entire study will be conducted here in 
Atlanta. 
The following points will be helpful to you: 
1. Please DO NOT write your name or address on the Interview Rating 
Scale. This is to allow you complete freedom in responding. 
2. You have been given an identification number listed on the 
inside page. Please remember this or write it down for future 
reference should it become necessary for you to identify your 
Rating Scale. 
3. Please respond to EACH AND EVERY statement in the Rating Scale. 
Al 1 responses are needed for your Rating Scale to be most 
helpful. You may find some of the statements difficult to 
answer. Do not spend a great deal of time on them. Simply 
give the best answer you can. 
Please use the addressed and stamped envelope to return your Interview 
Rating Scale,to your parish priest. Your speedy response will enable 
me to finish my degree work quicklyi 
Thank you for your time and interest! 
Sincerely yours, 
(Rev.) William R. Headley 
Priest of the Diocese of 
Charleston & 
Graduate Student, Atlanta 
Universi ty 
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DESEGREGATION INTERVIEW RATING SCALE 








(Sped fy ) 










65 and up. 
5. If you are married please indicate 
the number of children under 21 
yrs. living in the home. 
Number of children 
6. Please check the group con¬ 
taining your total family in¬ 
come for the year: 
Less than $3,000   
$3,000 - $7,000   
$7,000 - $10,000  
$10,000 and up  
7. Education: Please circle the 
highest grade completed: 
Grade School 1 2345673 
High School 1234 
Col lege 12 3 4 
Graduate School 1 23456 
8. arish Membership: Check One: 
Immaculate Conception  
Our Lady of Lourdes  
Sacred Heart ______ 
St. Anthony's _______ 
St. Paul of the Cross  
Other (Specify)  
9. Attendance at Mass on Sundays: Please check the statement which 
best describes your attendance at Mass on Sundays: 
Attend almost every Sunday  
Seldom or never attend  
10. Church Attended: Please check the statement which best describes 
your attendance at your parish church on Sundays: 
Attend almost every Sunday  
Seldom or never attend  
11. Occupation: 
Your occupation  
If you are not the head of your family, indicate the occupation 
of the family head.  
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Directions: The following list of statements concerns parish life in 
Catholic churches. We are interested in this questionnaire in finding 
out what you think should or should not be done. Indicate your attitude 
toward each statement by placing a check next to each statement and under 
one of the five columns (Strongly Agree, Agree, Undecided, Disagree, 
Strongly Disagree). 
Strongly Strongly 
Agree Agree Undecided Pisagree Pisagree 
1. It is easier for 
Catholic churches to 
be integrated than it 
is for most Protestant 
churches.         
2. Social and economic 
positions of Negroes 
should be considered 
when integrating 
Catholic churches. 
3. Ability and not 
race is important 
when picking a lay 
reader for Sunday Mass. 
4. If a few Negroes 
join a predominantly 
white parish, parti¬ 
cipation in parish 
organizations is not 
changed. 
5. Negroes want the 
possession of their 
own church. 
6. The race of a 
priest makes no dif¬ 
ference to most Catho¬ 
lics. 
7. Negroes need to have 
a church where they are 
in the majority so their 
views can be heard. 
8. The Catholic Church 
is to be praised for 
requiring the full in¬ 
tegration of all Catho¬ 
lic churches. 
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9. The race of those 
who attend my Mass on 
Sunday makes no dif¬ 
ference. 
10. An integrated 
parish should have an 
integrated school of 
religion. 
11. The fast pace of 
total integration of 
all Catholic churches 
is upsetting to me. 
12. People of our 
parish are very fond 
of their priests. 
13. It is not a good 
idea to have separ¬ 
ate Negro churches. 
14. Negro teaching 
Sisters are as wel¬ 
come in any Catholic 
school as white 
Sisters. 
15« The integration 
of Catholic churches 
should move more slow¬ 
ly in the South. 
16. I want to see cap¬ 
able altar boys re¬ 
gardless of race ser¬ 
ving Sunday Mass. 
17. My participation 
in our church should 
not change wi th total 
integration. 
18. Personality and 
not race should be 
the major concern in 
assigning a priest to 
a parish. 
•strong 1 y 





Disagree Agree Undecided Pisagree 
19. When integrating 
a Catholic church it 
is always the Negro 
who makes the sacri¬ 
fice. 
20. One acts wrongly 
if he avoids Masses 
with great numbers of 
people from another 
race. 
21. Social position 
of Negro Catholics 
must be equal to or 
better than that of 
white Catholics before 
integration can succeed._ 
22. We should not mix the 
races in our choirs on 
Sunday.   
23. Integrated social 
activities for high 
school children are 
essential in any 
parish.   
24. People of our 
parish are fond of 
the Sisters who work 
in our parish (and 
school). 
25. When Negro and white 
parishes integrate, it 
is always the Negro 
church and school which 
close. 
26. Convenience is the 
most important reason 
why I attend my parish 
church. 
27. White and Negro 
ushers should work to¬ 
gether at Sunday Masses. 
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Strongly 
Agree .Agree Undecided 
Strongly 
Disagree Disagree 
28. High school age 
social activity is 
the one thing not 
to be permitted in an 
integrated parish. 
29. Catholics should 
attend the church 
which is the closest 
geographically. 
30. I prefer a smal1 
integrated parish to 
a large one. 
31. If a person enters 
a crowded Hass, he 
should find a pew with 
members of his own 
race. 
32. Allow exclusively 
Negro churches only 
in those areas where 
Negroes are living too 
far from predominantly 
white churches. 
33* The size of our 
parish church makes it 
easy to meet and to 
know people. 
34. I always feel un¬ 
comfortable when a 
member of another race 
enters my pew. 
35. I prefer a small 
integrated parish to a 
large one. 
36. Social activities 
for adults in a parish 
should be planned with¬ 
out regard to race. 
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SACRED HEART 
335 Ivy Street, N.E. 
Atlanta, Georgia 30303 
June 6, 1969 
Dear Parishioner: 
Enclosed is a questionnaire prepared by Father William Headley, a 
graduate student at Atlanta University, who has been residing with 
us for the past year. He requested that it be completed at your 
earliest convenience and returned by mail. This questionnaire is 
part of a study being conducted by Father Headley in partial ful¬ 
fillment of requirements for his master's degree in Sociology at 
Atlanta University. 
Father is vitally interested in understanding the Church in growing 
city areas such as ours, and what people really think and feel about 
certain important issues. 
His study is being conducted with the cooperation of the Sociology 
Department at Atlanta University. Father has found our parish to be 
a good setting for the study and has asked for our cooperation. 
Please do not write your name or address on the questionnaire. All 
that he asks is that you answer each and every statement as frankly as 
possible. 
It would help him if you could mail the Rating Scale back in the stamped 
and addressed envelope at the end of this week. 
Thank you for helping one of our younger priests to grow in knowledge. 
Sincerely yours in Christ, 
(Rev.) John J. Mulroy 
Pastor 
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OUR LADY OF LOURDES CHURCH 
25 Boulevard 
Atlanta, Ga. 
June 6, 1969 
Dear Parishioner, 
Included with this letter is a questionnaire prepared by Father 
William Headley, a graduate student at Atlanta University. He would 
like you to complete it at your earliest convenience and return it 
to me by mail. This questionnaire is part of a study being conducted 
by Father in the Atlanta area. This study is a partial fulfillment 
of requirements for a master's degree in Sociology at Atlanta Univer- 
si ty. 
Father Headley is on a year's study leave from his parish in Charleston, 
South Carolina. He is vitally interested in helping the Church in 
growing city areas such as ours to meet the spiritual and material needs 
of people. It is felt by Father Headley that this process of meeting 
people's needs must begin with a clear idea of what people think and 
feel about certain important issues. That is why this study is being 
carried out and why we encourage you to help Father by expressing your 
views on this questionnaire. 
This study is being conducted under the guidance of the Sociology De¬ 
partment at Atlanta University. Although our Parish's part is a 
voluntary and very small one, Father will be working in consultation 
with us, your parish priests. He has promised to provide us with a 
full report at the conclusion of the study. It is hoped that the ob¬ 
servations he is able to make will help us, your priests, in serving 
you. 
Please do not write your name on the questionnaire. This will allow 
you full freedom to answer each and every statement as frankly as 
possible. 
It would be very helpful to Father if you could mail the Rating Scale 
back to me in the stamped and addressed envelope at the end of this week, 
or it could be given to one of the priests on Sunday at Mass. Thank you 
for your time and interest. 
Sincerely yours in Christ, 





335 Ivy Street, N.E. 
Atlanta, Georgia 30303 
June 18, 1969 
Oear Parishioner of Sacred Heart: 
The response to the sociological questionnaire distributed to 
you and some of the other parishioners has been most gratifying. The 
first week after our mailing just about half the needed questionnaires 
were returned. 
It would be a great help to me if you would take fifteen minutes 
of your busy time to fill out your copy of the questionnaire before 
the weekend. Please drop the questionnaire into the mail. 
I would like to graduate in August.... Your cooperation can 
be a great boost! 
Thank you for your time and effort. 
Sincerely yours, 
(Rev.) William R. Headley 
P.S. Please ignore this note if you have sent in your questionnaire. 
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Our Lady of Lourdes Parish 
25 Boulevard, N.E. 
Atlanta, Georgia 30312 
June 18, 1969 
Dear Parishioner of Our Lady of Lourdes: 
The response to the sociological questionnaire distributed 
to you and some of the other parishioners has been most gratifying. 
The first week after our mailing just about half the needed ques¬ 
tionnaires were returned. 
It would be a great help to me if you would take fifteen 
minutes of your busy time to fill out your copy of the questionnaire 
before the week end. Please drop the questionnaire into the mail or 
bring it with you to Mass on Sunday. 
I would like to graduate in August.... Your cooperation can 
be a great boost! 
Thank you for your time and effort. 
Sincerely yours, 
(Rev.) William R. Headley 
P.S. Please ignore this note if you have sent in your questionnaire. 
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Sacred Heart 
335 Ivy Street, N.E. 
Atlanta, Georgia 30003 
June 23, 1969 
Dear Sacred Heart Parishioner: 
If our check list is correct, you are one of the parishioners 
selected to participate in our little Sociological study. I know 
that your schedule is a busy and active one. This is precisely why 
you were picked and why we are so concerned about having your opinions 
before finishing the work at Sacred Heart. Busy and active people have 
opinions about things. 
Please, lend me fifteen minutes of that busy time to fill out 
the questionnaire. I only need about twenty more. I was hoping that 
I could finish before the week end. Would you drop your copy into the 
mail this week? 
Thank you for your coopération! I do appreciate your kindness. 
Sincerely yours, 
(Rev.) William R. Headley 
P.S. If you have sent your questionnaire, please ignore this 
note. 
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Our Lady of Lourdes 
25 Boulevard, N.E. 
Atlanta, Georgia 30312 
June 23, 1969 
Dear Parishioner of Our Lady of Lourdes: 
If our check list is correct, you are one of the parishioners 
selected to participate in our little Sociological study. I know 
that your schedule is a busy and active one. That is precisely why 
I picked you and why I am so concerned about having your opinions 
before finishing the work at Our Lady of Lourdes. Busy and active 
people have opinions about things! 
Please, lend me fifteen minutes of that busy time to fill 
out the questionnaire. I only need about twenty more. I was hoping 
that I could finish before the week end. Would you drop your copy 
into the mail this week? 
Thank you for your cooperation! I do appreciate your kindness. 
Sincerely yours, 
(Rev.) William R. Headley 
P.S. If you have sent your questionnaire, please ignore this 
note. 
